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AS SHABBAT APPROACHES
"Then" Moshe will Sing - by Rabbi Mordechai Greenberg, Rosh Yeshiva, Kerem B'Yavne

"'Then Moshe will sing' [Shemot 15:1]. Moshe said: Master of the Universe, in the same way that I sinned against You I will praise You... I know that I sinned against You with the word 'az,' as is written, 'Ever since (umai'az) I came to speak to Pharaoh he made things worse for this nation...' [5:23]. But You drowned them in the sea, therefore I will praise You with the same word, 'az'." [Shemot Rabba 23].
"On that day, G-d will be one and His name will be one" [Zecharia 14:9]. The Talmud asks: Isn't His name already one? The answer is that today for bad tidings we recite the blessing "Dayan ha'emet" (the Judge of Truth) and for good news we say "Hatov vehameitiv" (He who does good). In the future the same blessing will be recited for both good and bad – Hatov vehameitiv. (Pesachim 50a). The question is asked: Will there be bad in the future? The answer is that in the future we will say Hatov vehameitiv in cases where today we say Dayan ha'emet, since our outlook will change and we will be able to understand that what seemed in the past to be bad was really on the path to good.
In his sermons (number 11), the RAN writes that Moshe's behavior was hard for the people to understand. Why, after he had told them of redemption, did he ask to leave Egypt for only three days? They also had another question: Why did he tell them, "Every man will borrow from his friend and every women from her friend, vessels of silver and gold" [Shemot 11:2]? Why didn't he tell them to demand outright, "Give us our wages for enslaving us"? Because of these uncertainties, Bnei Yisrael had doubts about Moshe's prophecy.

The RAN replies that the Egyptians deserved to be drowned in the sea, just like they treated the children of Bnei Yisrael. Therefore, Moshe told Pharaoh that they were leaving for only three days and that they were only borrowing the precious vessels, so that Pharaoh would believe that the people intended to return. When he saw that they did not come back, he pursued them, and the Egyptians drowned in the sea. Then, after the fact, the people understood the wisdom of the Divine guidance. At the shore of the sea they finally understood how all the evil that they had experienced in the past eventually led to good results. Thus, the people at the sea were at a level corresponding to the era of the distant future, and they were able to recite the blessing Hatov vehameitiv with respect to what they had thought was evil. Similarly, Moshe began his praise with the word "az," in order to make amends for his complaint, "Ever since I came to speak..." The Plagues in Egypt and the splitting of the Red Sea are the foundations of our faith, as is written, "in order that I will put these signs in his midst... and you will know that I am G-d" [Shemot 10:1-2]. It then became clear that the suffering of Bnei Yisrael in Egypt was the foundation of belief in the entire world.
The RAN adds that in the future process of redemption too there will be events that are not understood properly and will be thought to be bad – and that the good significance of the events will only become clear in the end. "This is certainly true of us, who will become smarter in the future redemption. And that is why the Rambam wrote that the details of what will happen then will not be known to us until they take place." These words are especially relevant for us today.
POINT OF VIEW
A Rabbi who Leads the Army in War - by Rabbi Yisrael Rozen, Dean of the Zomet Institute
"And Bnei Yisrael left Egypt fully armed" [Shemot 13:18].
The Local Rabbinical Authority of the IDF

Recently some rabbis have taken sharp aim at the Chief Chaplain of the IDF. He has been fired upon for not taking a radical stand in the current issue of the obligation/permission to be present at military ceremonies or events where a woman singer appears. The objection is not only with respect to the rabbi's halachic ruling (which up to now has not been published in detail together with the halachic reasoning behind it), but on a broader scale, mainly on the question of the authority and "breadth of shoulders" of this man. The question is: Who is this rabbi who commands the Torah division in the Israel Defense Forces?

Those who attack the current Chief Chaplain, Rabbi Rafi Peretz, bring up the memory of the strong positions taken by Rabbi Shlomo Goren, who founded and established the code of halachot relevant to the army and wartime, and who showed no fear of the Chiefs of Staff and the Defense Ministers who often did not have the power to withstand his banging on the table. The current Chief Chaplain – and his predecessor Rabbi Avichai Ronsky – are accused of abject surrender to the high command of the IDF and of too close an approach to their comrades in arms, instead of treating them as antagonists and as occupying "hostile ground."
And now another front has opened up against the rabbis of Torah-true soldiers. These recruits suffer from triple loyalty – to their commanders, to the Chief Chaplain, and to the head of their yeshiva. The truth is that this battleground too is an ancient one, from the days of the legendary Rabbi Goren. It is no secret (based on my own personal experience!) that Rabbi General Goren was not happy about the Hesder format for yeshiva students. He viewed it as a way to allow them to shirk the necessary duty to provide manpower for the roles of chaplains, religious officers, kashrut supervisors, and religious noncoms in the army. He was quite outspoken against this sector too, and even against the heads of Hesder yeshivot. But in any case, all the rabbis surrendered to his halachic rulings within the framework of the IDF, and treated him as the "Morah D'Atra" (the local rabbinical authority) within the IDF, without any limitations.
Let me therefore state unequivocally that as far as I am concerned the Chief Chaplain of the IDF has the status of a Morah D'Atra. This is true not only out of respect and because of his rank but as a result of the strict halacha and in line with Jewish tradition throughout the generations. My declaration is aimed at those who serve in the IDF, but mainly to my friends and colleagues, the rabbis of yeshivot and congregations, from both the left and the right Torah viewpoints. In no way can a divided rabbinical authority be accepted within the military framework, not only due to the prohibition of "Do not make separate camps" [Devarim 14:1], but for reasons that are both based on halacha and practical. It is possible to create small enclaves in the IDF where Chareidim serve and maintain their closed lifestyle, including independent religious practices, all as agreed to by the IDF. But whoever serves within the general ranks of the IDF must follow the rulings of the Morah D'Atra, as a matter of law, upright behavior, and social and military order. Any entry into this regime by external rabbis will cause subversion of the joint Israeli and IDF combination, and in the end it will lead to anarchy and independent "rabbinical militias."
A "Dew" of Rejuvenation

And from the above discussion we come to a related issue. The "Tal Law" is being brought to the Knesset for renewal, since the original five-year extent of the law will come to an end in 2012. (Note that Tal, the name of the law, is the Hebrew for "dew".) This law, which was enacted in response to the sharp barbs of the Supreme Court of Israel, allows yeshiva students who have been granted a release from the IDF because "their profession is Torah study" to join the army for a year of "decision" at age 22, after which they can decide between joining the IDF (or civilian service) for a short period and then becoming part of the reserve forces or returning to the halls of study. Since the law was enacted, not very many have rushed to take advantage of this program, and in numerical terms the law is considered a failure. The choice is between extending the law for another five years or cancelling it and giving in to the demands of the Supreme Court (since the law is viewed as contradicting such rights as equal respect for all people and discrimination against those who serve in the army for the maximum time) and instituting full conscription (into the army or national civilian service). As it happens, in 2010 about 14% of the eligible conscripts declared that Torah study was their only profession, as opposed to only 9% in 2005 (absolute numbers are not available, they seem to be a military secret...).
I support the extension of the "Tal Law" for several reasons:

(1) Hypocrisy! I have not heard any of those who decry the unfair aspects of the "Tal Law" for giving the Chareidim unfair advantages take part in any struggle against the massive refusal to serve in the IDF by all the "good kids" who live in north Tel Aviv and many who "just don't feel like it," for reasons of personal comfort or post-nationalist ideology.
(2) There is no way to create good or even average soldiers by a method based on force. This is certainly true if the coercion is meant to counter conscientious motives of the people involved. Any added value to be obtained from "Supreme Court soldiers" will be highly negative in terms of cost versus benefit.

(3) It is true that there was no great flux of candidates eager to take advantage of the "Tal Law" and only a few hundred came to try out their "year of decision," and that many people claim that not enough effort was put into promoting the concept. However, on the other hand, something has changed in the relationship between the Chareidi sector and the IDF. Many Chareidim are taking part in special units, such as the Nachal Chareidi and the Shachar program, specifically in the Air Force and in intelligence units. Knowledgeable people report that IDF uniforms can be seen in broad daylight in Chareidi neighborhoods, and that they are looked at directly and often with envy. Coerced conscription will completely stop this move. An extension of the law, on the other hand, may turn out to be very effective. Historical processes take place very slowly in the realms of conservative living.
And this brings us back to the principles discussed at the beginning of this article. Adding ever more Chareidim to the ranks of the IDF will bring the issue of the local halachic authority to the forefront. The head of a Hesder Yeshiva who rules against the Chief Chaplain of the IDF is giving direct support for a concept of a plethora of Chief Chaplains who are in turn Zionist-Ashkenazi, Sephardi, Lita'i, Chassidic, Yemenite, and/or Ethiopian. And each and every one of these will of course be accompanied by assistants and support troops.

Has anybody mentioned "rabbinical militias" yet?

SOMETHING FOR THE SOUL
The Historic and Eternal Moment - by Rabbi Shlomo Levy, Rosh Yeshivat Hesder Rishon Letzion and Head of the Torah Garin
"'Then Moshe will sing... I will sing to G-d for He is great'" [Shemot 15:1-2]. The epic poem at the sea is one of ten songs, and the tenth one will be sung by our Mashiach, may he come soon.
What is the essence of song, when does a human being begin to sing? Song is the highest level of intellect, which is a result of a broad and deep look at the light of the greatest deity and contemplating His works. Song is an expression of a look at the depths of reality in a way that absorbs the innermost levels which give life to reality. As a result of such thoughts, song is born.

Singing is an expression of emotion of the soul, which goes ever deeper into the spiritual way of life. Every experience a person has is accompanied by two vital forces – the intellect and the emotions. Emotion is expressed as song. This is an expression of the emotional facet of the soul, which is excited by the great intellectual achievement that become part of the soul of mankind.
The labor of the intellect (poetry) and emotional expression (song) combine into prose, which broadens in scope to encompass all of life and to branch out to all the wonders which are part of our experience and of life.

The Divine Revelation at the Red Sea

"Then Moshe will sing this epic poem to G-d." The epic poem at the sea, "Shirat Hayam," is an expression of a spiritual uplifting. This led to joy which stemmed from the spiritual revelation. By its nature the spiritual world is hidden from view, but a person who observes and studies discovers the innermost dimensions of existence.
At the splitting of the sea the hidden upper world was revealed, as noted by the sages: "A maidservant at the sea saw what Yechezkel Ben Buzi did not see." [Rashi Shemot 15:2]. What did Yechezkel see? The secrets of creation, the way that Divine guidance operates. There is no doubt that at a moment of prophetic intellectual uplifting that is achieved by a human being, even if for only a brief moment, the person and the entire nation will be filled with song. The Divine revelation is followed by a godly feeling which is expressed as song, leading to prophecy and the outburst of song at the sea.
The Continuing Song at the Sea

The epic poem at the sea is not a one-time event that our nation experienced in the past. It should be a daily occurrence. And that is why this epic poem is included in our daily prayers. Every day each individual encounters a personal Egypt, every day we struggle against difficulties in terms that are spiritual, emotional, social, financial, and more. Every such event provides us with an opportunity to see the hand of G-d which is revealed in the national and the personal history of every individual. When a person engages in a struggle against a problem with the understanding that the Holy One, Blessed be He, is revealed in the process and indeed guides it, he or she is filled with spiritual strength and can overcome the crisis. He or she thus rises up to a higher stage, that of one who helps provide the solution. Any difficulty thus helps to form a path rising to a higher spiritual level.
In his book "The Kuzari" Rabbi Yehuda Halevi teaches us that during the daily recital of Shirat Hayam we should become attached to the status of our forefathers who left Egypt, and that we should imagine participating in the redemption from Egypt and the splitting of the Red Sea. We should also add to this our own personal struggles, and imagine that we can see the borders of the land and how we moved from slavery to being free. The way to do this is to close our eyes and to imagine the letters of the poem, and to link ourselves to the letters through the images and the expressions that appear in the poem.

We can continue this line of thought: "Let our eyes see Your return to Zion with mercy" [daily prayers]. We must fulfill the goal of the passage in the Talmud which states that a person is asked when he arrives in the world to come, "Did you conduct your business faithfully? Did you set aside time for Torah study? Were you involved in procreation? Did you expect salvation?" [Shabbat 31a]. What is this last item, anticipating salvation? Rashi explains that it refers to expecting the fulfillment of the predictions of the prophets in our day – that is, the desire to see that the nation of Yisrael will be gathered in from the Diaspora, will return to G-d, will build the Temple, and will go to visit the face of G-d three times a year.
What is needed is to get a clear view of the vision, as is written, "For eye to eye, they will see when G-d returns to Zion" [Yeshayahu 52:8]. The human eye must be combined with the Divine eye.
A WOMAN'S ANGLE

Shabbat Shirah - by Yogli Roichman, Midreshet Alumah, Ariel
(In memory of my friend Noa Hildesheimer, who loved to sing and dance.)

Did you ever stop to think what the world would be like without any song? Without any tunes?
Song and tunes give us added value in our lives. This is a value that is difficult to quantify and measure, but one that we cannot do without. Song and tunes are an important and significant part of our lives. Song joins together old and young, grandfathers and grandmothers, parents and children. It accompanies us on joyous family occasions, at festive holiday meals, when friends are bonding together at a Chassidic "tish" or at a campfire. And songs have also recently begun to appear in difficult times, such as at funerals. These tend to be tunes of mourning and pain but also of hope and faith.
Songs can sometimes succeed in transferring deep messages which it might be hard to pass on in any other way. Song always has an element of yearning and desire, in addition to sadness that wells up from the heart. Chassidic lore defines "the tongue as the quill of the heart and the tune as the quill of the soul" [Rabbi Schneiur Zalman of Ladi]. In song we reveal our extra soul, elements that we often cannot express in regular speech.

Shirat Hayam

In this week's Torah portion we encounter the first example of song in the Torah. This is Shirat Hayam, the epic poem sung by Bnei Yisrael at the Red Sea. "Then Moshe will sing this song to G-d" [Shemot 15:1]. An entire nation experienced a great and miraculous event of salvation. The joy burst forth! They felt a need to give thanks, to sing G-d's praise. And here is the way to do it: Sing a song to G-d, a song of happiness and thanksgiving! Everybody, in unison, thanks G-d and praises Him. Moshe sings the praise, and the nation repeats the words after him. But we might ask: Where is the natural spontaneity? Where is individual expression? Isn't this too uniform a method of expression, something that blocks the individual from showing his or her unique traits?
The answer to these questions is a resounding no! When a large crowd sings together from the depths of their hearts, there is a showing of tremendous power! The song rises up as with the sounds of powerful flowing water, wave after wave. Among the waves are various shades, drop by drop, every shade corresponding to a unique personality. And all join together in spectacular harmony, just as the different instruments join together in a symphony orchestra.
Women's Song

In the description of the song at the Red Sea, there is a special reference to singing by women. The Prophetess Miriam takes hold of a drum and all the other women join her with drums and dance. Evidently the women sang the same song as the men, using the very same words. But their singing is different, just as their personalities are different. The women accompany their song with a tune and with dancing. A spontaneous joy bursts out, accompanied by movements of the body and of the soul.

Where did the women get their drums? According to the sages, they had great faith that the Holy One, Blessed be He, would perform miracles for the people, and they therefore took musical instruments with them, so that they would be able to praise G-d. Why did the women do this and not the men? It seems that the power of women's faith is especially strong. Women are able to look far in the distance, they experience admiration and a high level of dedication which leads them to have a natural tendency to strong faith.
Women quite often tend to burst out in singing and dancing. The women are the ones who sing and dance in front of Shaul when he returns from the war against Goliath, with drums and musical instruments in their hands. It is written in the Zohar that Channah and Devorah sang the praise of the Holy One, Blessed be He, in a way that no man had ever done. Women have spiritual and emotional dimensions that are different and go deeper than those of men. Every woman who becomes a mother spontaneously sings to her child. This is a natural motherly way of communication that satisfies the baby's need for warmth, love, and calm.
Renewing Women's Song

The subject of women's song has recently begun to appear in the headlines with a negative connotation. I would like to suggest that from this week's Torah portion we can learn something about the proper place of this issue.
It is very important for a woman to sing to her children and in her family in general, and for her to bring an atmosphere of happiness into her house. It is also important for her to sing and dance together with her friends, especially in a case where they want to express thanks to G-d for the miracles that He performs for us every day.

A performance of women singing for an all-woman audience is an uplifting and powerful experience. (I participated in such a gathering celebrating Tu B'Shevat in Shiloh. I highly recommend it!) Groups that meet for dance and motion that have started to appear in recent years are also very helpful to women.
We will continue singing, dancing, and showing our happiness, in a modest way that befits us!

A LESSON FOR THE CHILDREN

The Camel that "Chose" the Gravesite - by Rabbi Yikhat Rozen, Director of the Or Etzion Institute – Publishing Torah Books of Quality

The Rambam (Rabbi Moshe Ben Maimon) lived More than eight hundred years ago. He was one of the greatest rabbis who ever lived. The Rambam was born in Spain, fled to Morocco, and from there went to Eretz Yisrael. However, unfortunately, he could not remain in the land for long, evidently because of the harsh living conditions at the time, and he was forced to leave Eretz Yisrael and spend the rest of his life in Egypt.
The Rambam was given great honors in Egypt. Both Jews and Gentiles recognized his greatness, and they all came to him to learn halacha and proper behavior. The Rambam was also a skilled physician, and the king of Egypt appointed the Rambam as his personal physician and paid him a handsome salary. The Rambam also found time to delve deeper and deeper into the Torah and to write many important books, such as Mishna Torah, Moreh Nevuchim, and many important letters.

All his life, the Rambam was very sorry that he had not been privileged to live in Eretz Yisrael. When he was close to death, he gathered his students and the members of his household, and he commanded them: "Do not bury me in Egypt. When I pass on from this world, please bring my body to Eretz Yisrael to be buried."

With tears in their eyes, his children promised to obey their father's request, that they would not spare any effort to bring his body to the land and to bury it there with all the respect that it deserved.

A few days later Rabbi Moshe passed away. As they had promised, his children had his body placed in a strong wooden casket, and a huge crowd accompanied the body on its last journey. After the eulogies and the weeping were over, the casket was placed on a camel, which left for the Holy Land.
But there was a problem. Exactly where would the holy rabbi be buried? He was the leader of the generation, whose writings and halachic rulings filled the entire world! People came from Jerusalem and asked that the Rambam should be buried in their city, on Mount Zion, the ancient burial site from the time of the Temple. But then the people of Chevron jumped in, demanding that the Rambam should be buried in their city. What place could be more appropriate than their city, close to the graves of the Patriarchs and the Matriarchs? And the people of Miron proposed their city, near the grave of Rabban Shimon Bar Yochai... The arguments were endless, and there seemed to be no way to decide.

What could they do?

According to the legend, in the end a novel idea was proposed. The camel carrying the casket was released, and the people agreed that they would follow where it went, as long as it continued to move. When the camel came to a stop and no longer moved on, this would be taken as a sign that it was the place chosen by G-d for the grave of His faithful servant, the Rambam.

And that is what they did. The camel kept moving. It passed by Chevron, and went on. It passed by Jerusalem, but it did not stop. The camel kept moving, and it turned to the north. And the people began to wonder: Would the camel keep going north and leave the boundaries of Eretz Yisrael? No, it did not. The camel moved on slowly, until it reached the city of Teveria, on the bank of Lake Kinerret. It smelled the air, went on for a bit, and finally came to a stop near the ancient grave of Rabban Yochanan Ben Zakai. There was no food or water for the camel at the site. It simply stood there without any apparent reason, and it did not move.
The people accompanying the casket realized that this was indeed the place that had been chosen by G-d. They released the casket from the back of the camel and dug a grave for the great and holy man. Not many people lived in Eretz Yisrael at the time, but they made a strong effort to show the rabbi the respect that he deserved, and a huge crowd came to the burial. And when the casket had been removed and the Rambam was buried, the camel rose up on its feet and went to look for food and water...

Ever since then the grave in Teveria has been preserved in memory of the great man and his accomplishments. A large building was erected there, and it is used for Torah study and for prayer. Many Jews from all over the world will always remember the great rabbi, who knew how to study and to teach and to delve into the Torah in great depth. The mark that he left behind has not lost its importance to this day.
The Rambam was one of the greatest rabbis who lived in the time of our exile, but his desire was fulfilled and he was at least buried in Eretz Yisrael.

Reactions and suggestions for stories: yikhat@gmail.com
HALACHA FROM THE SOURCE
What are the Minimum Limits for a Minyan? - by Rabbi Yosef Tzvi Rimon, Rabbi of Southern Alon Shevut and a teacher in Yeshivat Har Etzion
The Need for a Minyan – a Quorum of Ten Men
It is written in the Mishna, "The prayers of Shema are not recited in public, a chazzan does not lead the prayers, the Kohanim do not stand up to bless the people, the Torah and the Haftara are not read... if less than ten men are present" [Megilla 23b]. The Talmud explains, "How do we know that an individual should not recite the Kedusha? It is written, 'And I will be sanctified within Bnei Yisrael' [Vayikra 22:32]. No holy words should be recited in the presence of less than ten men... Here it is written, 'I will be sanctified within Bnei Yisrael' and there it is written, 'Separate from within this community' [Bamidbar 16:21]. Just as there the reference is to ten men (the twelve scouts, without Yehoshua and Kalev), so here too must there be ten men." [Berachot 21b].
Thus we see that for every holy item (where G-d's name is sanctified) ten men are needed. The Kaddish does not appear in the list given by the Mishna, and some people use this as a source to indicate that the Kaddish as we know it did not exist in the time of the Mishna and the Talmud. However, it is mentioned in Massechet Sofrim (which was written after the Talmud was finished): "Kaddish and Barchu are not to be recited in the presence of less than ten men." [10:7].

According to the RAN, the verse "I will be sanctified" is not a formal source, and the rule requiring ten men is a rabbinical decree but not Torah law – since after all the regular prayers as a whole are merely a rabbinical decree. (A similar idea was suggested by other early commentators – see Yavia Omer volume 2, Orach Chaim 34:2. On the other hand, Rabbi Chaim Vital writes in Shaarei Kedusha that the requirement for a minyan is a Torah law.)
It is Sufficient that Ten Men are Present or Must they Reply to the Leader?

The Rambam writes that the chazzan can be counted as part of the minyan, even though this means that only nine men actually reply with "Amen" (Hilchot Tefilla 8:4).

Must all Ten be Obligated to Pray?

From the Mishna about the prayers of Shema, the commentators derived that ten men must be present for the recitation of holy items, but that they can be recited (with respect to such items as Kaddish, Kedusha, and Barchu) even if some of the men already prayed. The rabbis do not agree on the minimum number who have not yet prayed who must be present in order to allow reciting holy items. The Shulchan Aruch and the Mishna Berura (69) rule that for Kaddish, Kedusha, and Barchu it is sufficient if six of the participants have not yet prayed. In cases of great need, even one who has not yet prayed can lead nine others who have.
According to Maharam Mintz, one can be lenient only with respect to the prayers surrounding the Shema (that is, Kaddish, Kedusha, and Barchu), but for the repetition of the Shemona Essrei there must be ten men present who have not prayed previously (Responsa 15). Darchei Moshe disagrees, and he derives from the words of the Beit Yosef that the chazzan can repeat the Shemona Essrei even if only six of the listeners have not yet prayed. This is reasonable, since all of these items are holy and there would seem to be no reason to differentiate among them. This is what is implied by the Rambam (Hilchot Tefillah 8:4) and what is written by Haga'ot Maimoniot in the name of Rabeinu Tam.
"Holy Items" and "Public Prayers"

The halacha is that for the prayer surrounding Shema one individual with nine listeners is sufficient. But if so, why do we insist that for the repetition of the Shemona Essrei a majority of a minyan of ten is needed? An explanation appears in the Shulchan Aruch of the Rav of Chabad (69:5 – and Magen Avraham implies the same), that to repeat the prayer for an individual would not be considered a public prayer, and for that reason to repeat the Shemona Essrei requires six people who have not yet prayed.

All of this implies that there are two related issues: Holy Items and Public Prayer. Ten men must be present for both types of material, but for Holy Items it is sufficient that only one person have an obligation to pray. To hold a Public Prayer at least six men who have not yet prayed must be present. Therefore, the Shemona Essrei can be repeated only if six men present have not yet prayed.
For Kadish, Kedusha, and Barchu, it is sufficient in principle that only one man has not yet prayed, although it is best to look for at least six men. This implies that a man who has not yet prayed can gather nine others who have prayed and have them reply to his Kaddish and Barchu! This in fact appears in the responsa Melamed Leho'il (7). It is also implied by the Pri Megadim (quoted in Mishna Berura 6). However, if less than six men have not yet prayed this is not considered a Public Prayer, even though Holy Items may be recited.

Does a "Majority of Six" impart the Status of a Tzibur, a Public Group?
As we have seen so far, six men who are praying are considered a tzibur, a public group (if joined by four others who are not praying). For example, the Mishna Berura writes, "When a majority of a minyan is present they are the same as a full tzibur" [69:8]. On the other hand, the Chayei Adam writes that if a group of men are together but not all of them are praying, they are not considered a tzibur even though they can recite the Kaddish and Kedushah (19:1). Igrot Moshe quotes this and adds that if only a majority of the group is praying but not all of them, then the only reason to repeat the Shemona Essrei is in order to say Kedushah, and it is therefore best for the chazzan to recite the beginning of the Shemona Essrei out loud while the others pray silently and not to repeat the entire prayer later.

However, Responsa Machazeh Avraham (9) and Beit Baruch (commenting on Chayei Adam, 3) understood the words of the Chayei Adam as a general principle which gives a definition of a tzibur. This is also implied by the fact that the Mishna Berura (90:28) quotes the Chayei Adam without any additional comments (and Igrot Moshe notes that this question is worthy of further study).
In Practice
When does a group have a formal status of a minyan? It is best for the chazzan to wait until ten people begin to recite the Shmona Essrei so that they will be a formal tzibur (when there are many more than this, it is best to wait until a majority of them start to pray). If there is a small group, it is possible to be lenient and start praying when six men have begun to pray.

SOMETHING ABOUT BOOKS
The Mysterious Commentator - by Rabbi Yosef Leichter, The National Library of Israel, Jerusalem
Rabbi Chaim Mordechai Margaliot is best known for the book Shaarei Teshuva, which is printed together with all editions of the Orach Chaim of the Shulchan Aruch (including the Mishna Berura). But his biographical details are not known, and much of his life remains a mystery. He was born near the year 5540 (1780), the son of Rabbi Menachem Manish, who was the head rabbinical court judge in Vitkov, Danovitz, and Velkovitz. Through the generations, many great and famous Torah scholars were part of the Margoliot family. According to a tradition attributed to the Baal Shem Tov, there are three families which have had pure offspring, generation after generation: Margaliot, Shapira, and Horowitz. Evidently Rabbi Chaim studied Torah with his father. He was married to his niece, the daughter of his brother Rabbi Elyakim Gatzil, who was one of the wise men of the "Kloiz" in Brody. As a young groom Rabbi Chaim joined their ranks. In the year 5560 (1800), he was appointed the rabbi of Beresteczko, near Brody. He was then invited to take the position of rabbi of the city of Dubno. In his letters he continued to sign as the chief judge of both cities. During his time in Dubno Rabbi Chaim made a series of decrees in order to strengthen Judaism. For example, he ruled that the butchers were not allowed to be close to the room where the lungs of slaughtered animals were being checked, so that the checking would not be influenced by any pressure.
The Book Shaarei Teshuva
Rabbi Chaim Mordechai continued to observe the practice of his family and did not receive any direct benefits from his Torah expertise. For his livelihood he was involved in commerce. He participated in the rabbinical conference that was held in Vilna and Saint Petersburg on the subject of matters pertaining to the Jews of Russia. Rabbi Margoliot was the driving force behind the renewed establishment of a Hebrew printing press in Dobno. It had first been built in 5554 (1794), and various books were printed there until the year 5568 (1808). Rabbi Margoliot decided to reopen the press, and he therefore borrowed money with which to buy new machinery. He planned to print a new edition of the four sections of the Shulchan Aruch together with the commentary Be'er Heiteiv, which had been written by a number of Torah scholars (among others, the section on Orach Chaim was written by Rabbi Yehuda Ashkenazi, and Rabbi Zecharia Mendel of Belz wrote the section on Yorah Dei'ah). The goal of Be'er Heiteiv was to briefly summarize the halachic innovations that had been added since the Shulchan Aruch was written. Rabbi Margaliot had a very large library from which he gathered various responsa, and he summarized them in his own commentary, Shaarei Teshuva. In the introduction to his book, Rabbi Chaim lists about two hundred books of responsa which do not appear in Be'er Heiteiv, including many books written by the Sephardi scholars. He also turned to his older brother, Rabbi Efraim Zalman Margoliot (5521-5588, 1760-1828), who was a wealthy man and a great Torah scholar and asked him to write a commentary on the Shulchan Aruch by the name of Yad Efraim. The two brothers were granted important letters of approval by such rabbis as Rabbi Avraham Yehoshua Heshel (the "Lover of Israel" from Apt), the Chatam Sofer, Rabbi Yaacov of Lissa, and the "Middle Rebbe" of Chabad (Rabbi Dov Ber).
The Great Fire
The printing began in 5580 (1819-1820), but in the middle of the work a fire broke out which destroyed most of the books. Rabbi Chaim Mordechai was in serious financial trouble since he had hoped to repay his debts from the sale of the books. But his debts grew, and the merchants who bought from him did not pay their own debts. With a broken heart, Rabbi Chaim left his city and returned to Brody. He died a short time later. (The date of his death is given in the book Yikra D'Chayei as the sixteenth of Shevat 5583, but Rabbi Meir Vender has doubts about the date, especially the year.) His brother, Rabbi Efraim Zalman, finished the project. On the last page of Volume 2, it is written, "Here is... something with respect to the date... Add fifty years and one more year to get to the year 5636." This implies that the printing was finished in the year 5585 (1825).
Did Somebody Else Help Write the Book?

The author of Sedei Chemed speculates about who is the true author of Shaarei Teshuva (principles of halachic rules, 15:28), based on the fact that in several places there are references to the author's book, Yad Efraim. This would mean that the author of Shaarei Teshuva was Rabbi Efraim Zalman. In the end the Sedai Chemed concludes that the book was written jointly by the brothers. This is also the conclusion of Rabbi Moshe Ben Rabbi Gershom from Zalushin, who lived at the same time as the two brothers. At the end of his book "Mishpat Tzedek" Rabbi Moshe writes, "I have copied some important laws from the book Shaarei Teshuva, which is based on Be'er Heiteiv on the Orach Chaim, written by the geniuses, the two brothers Rabbi Efraim Zalman Margoliot and his brother Rabbi Chaim Mordechai."
My thanks to Rabbi Meir Vender, author of the "Encyclopedia of the Wise Men of Galicia" and "A Thousand Jewels" ("margaliot" means jewels), which served as the source for this article.
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HOLY AND SECULAR
Don't Mix Things Up - by Rabbi Amichai Gordin, Yeshivat Har Etzion and Shaalvim High School
There is a wise saying in Yiddish made up of four words: "Assach melochus veinig brochos" – Much labor without any resulting blessing or benefit. I heard this many times from elderly and very wise people.
I heard this as an opinion about a machine that not only washes clothing but then also dries it. I heard it with respect to a company that makes a large variety of different products. I say it myself whenever my eyes come across an advertisement that claims that seven different tasks can be accomplished by a single machine.
     * * * * * *

The Levites stood next to the daily "Tamid" sacrifice. The Talmud gives a very logical suggestion. What could be better when bringing a sacrifice than to add words of Torah wisdom? Why don't the Levites stand with a Torah in their hands and give a sermon? After all, it is written, "They will teach Your laws to Yaacov" [Devarim 33:10].

"'With joy and with goodness in the heart...' [Devarim 28:47] – What service is it that is performed with joy and with goodness in the heart? The answer is: it is song. But could this perhaps mean words of Torah, as is written, 'The commands of G-d are upright and make the heart happy' [Tehillim 19:9]? No, for they make the heart happy, but they are not called 'good'." [Arachin 11a].
The Talmud concludes that a sacrifice must be brought with a feeling of joy and goodness in the heart. The Torah has many facets: it is good, it provides happiness, it is touching. But there is one thing that the Torah does not do and song does: Song makes the heart feel better.
     * * * * * *

"At times a person is not capable of learning because he strongly yearns for prayer. As long as he has not prayed in a proper way, his soul remains in a state of thirst. This can be compared to a person who is so thirsty that he cannot eat before first taking a drink to quench his thirst, and only then will he be able to eat." [Rav Avraham Yitzchak Kook, Orot HaTorah 6:8].
There are some things that the Torah cannot do. There are some things that only prayer can accomplish. Sometimes a person thirsts for prayer and for a direct contact with the Holy One, Blessed be He. At such a time he cannot study before first praying and quenching his thirst. He must first drink-pray and then he will be able to eat-study.
     * * * * * *

"In this way the root of prayer can be thought of as a preparation for Torah. It is like drinking water, which helps distribute the components of food to all parts of the body. If there is no food available, the water will not provide any benefit. 'If one does not allow his ears to hear Torah – his prayer will also be an abomination' [Mishlei 28:9]." [Orot HaTorah, ibid].

Rav Kook emphasizes two very important points. Prayer is important not only to quench a thirst but also to prepare the body so that Torah can provide it with nourishment. Prayer cleans out the body so that it will be able to receive the nourishment of the Torah.

But Rav Kook is not satisfied with emphasizing the importance of prayer. He ends this passage by declaring that without the nourishment of the Torah the prayers are not worth anything. A body without any food will not be able to manage with nothing but a drink, no matter how cool and refreshing it may be. It is possible to continue living without food only for a very short time. For any reasonable length of time, a body will not exist without food and without Torah. If one does not allow his ears to hear Torah – his prayer will also be an abomination.
     * * * * * *

Everything has its own role. Torah has a task, prayer has a task, and song has a task. It is impossible to manage without song, and it is impossible to manage without Torah. It is impossible to manage without water or without food. It is necessary to partake of everything, all in proper proportions.
The nation of Yisrael is made up of many people and they all have different traits. Some need to pray more than others, some need to put an emphasis on Torah. No matter what a person emphasizes he must remember the value of the others too. It is impossible to be without Torah, it is impossible to be without song, it is impossible to be without prayer.

     * * * * * *

There are some who try to transform everything into Torah. Some try to transform everything into prayer, to make Torah into prayer. They may try while studying Torah to feel the uplifting that comes from prayer. They may try to transform the study into an existential experience that impounds on the soul.

To transform the Talmud into song is like taking fried chicken and making it into a liquid. The beauty and the taste of fried chicken are in its solidity and not in any liquid. Fried chicken is not meant to quench our thirst. It is meant to satiate us and give us nourishment. The Talmud is not meant to quench our thirst, it is meant to nourish us. The Torah can help us to build up our personality and our soul. It is not meant to quench the thirst of our tired souls.
Torah should remain Torah, prayer should remain prayer, and song must remain song. Every element must play its proper role - "Assach melochus veinig brochos."
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INSIGHTS FOR THE SHABBAT TABLE 
Military Tactics on the Hills - by Bar-on Dasberg

According to the well known commentary in the Mishna (Rosh Hashana 3:6), Moshe's task in the war against Amalek was to pray. But we can make a suggestion that adds a practical and tactical facet to Moshe's prayer.
Yisrael was moving towards the east, while Amalek came from behind, from the west. Therefore, Moshe tells Yehoshua, "Go out and fight Amalek tomorrow" [Shemot 17:8]. The rising sun will blind the people of Amalek who are coming from the west. But there might be a problem when the sun reaches the west and starts to dazzle Yisrael, causing the situation to be reversed. Perhaps that is why Moshe says, "I will stand at the top of the hill with the Divine staff in my hand" [17:8]. The glory clouds would appear together with Moshe and they would hide the sun. The dazzle of the sun was so important that "when Moshe raised his hand Yisrael became strong, and when he put his hand down Amalek was strong" [17:11]. Moshe's role ended when the sun set, and therefore "His hands provided support until the sun set" [17:12]. Prayer and tactics joined together in this case, because the very fact that the Divine cloud "participated" in the battle shows that G-d responded to prayer.
Yehoshua learned his lesson with respect to the importance of dazzling an army by the sun, and he therefore asked G-d, "Let the sun stand still in Givon" [Yehoshua 10:12]. In this way, the sun would not move to the west and blind him when he chased his enemies in that direction.
TALK-BACKS
Brief Comments by Our Readers
* In the Hebrew version of the bulletin, Rabbi Greenberg quoted the verse, "They shall eat it with matzot and bitter herbs," as if it was said before the redemption from Egypt. This verse (Bamidbar 9:11) refers to Pesach Sheini, which is brought in Iyar. Rabbi Greenberg meant to bring the verse, "With matza on bitter herbs shall they eat it" [Shemot 12:8]. Note that the Natziv made the same mistake in "Haamek She'eila." But in "Haamek Davar" he differentiates correctly between the Pesach in Egypt, where it is written "matzot on bitter herbs" [ibid] and the later Pesach sacrifices, where the verse is, "on matzot and bitter herbs."
      (Yigal Franjel, Nof Ayalon)

* MK Orlev attacked the "Chareidi activism" which is penetrating into our camp. As opposed to this, Rabbi Maimon accused the Mizrachi "of excessive tolerance, and of the practice of having a forgiving attitude and giving up on its demands for the purpose of unity and peace." (Mizrachi convention, 5694 – 1934). If we had adopted some of the Chareidi trait of standing up for our demands, perhaps our soldiers who want to refrain from listening to woman's song might have commanded greater respect...
      (Arik Kramer)

* Bar-On Dasberg's suggestion that the lice developed from the wild animals and were then followed by the animal disease and the boils might explain why the lice are mentioned before the wild animals in Tehillim (105:31), and why the disease and the boils are not mentioned at all, since they are included in the plague of the lice.

      (Okshi Tzion, Kefar Adumim)
(Comments refer to last week's issue of Shabbat-B'Shabbato – they must be sent to Zomet Institute, in Hebrew, by Sunday morning at the latest.)

* * * * * * * * * * * * * * * * * * * * * * * * * * * * * * * * * * * *
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