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AS SHABBAT APPROACHES
Foreign Courts - by Rabbi Mordechai Greenberg, Rosh Yeshiva, Kerem B'Yavne

"'And these are the laws that you should place before them' [Shemot 21:1] – And not before the other nations" [Gittin 88b]. This is the basis for the ruling in the TUR (Choshen Mishpat 26), "It is forbidden to bring a case before judges from the other nations, even if they rule according to Jewish law. Anybody who goes before them to be judged is evil, and is considered as if he has blasphemed and attacked the Torah of Moshe."
More than forty years ago, when I moved from Yeshivat Kerem B'Yavne to Yeshivat Merkaz Harav, I heard a talk given by Rav Tzvi Yehuda Kook in the beginning of the month of Elul on the topic of courts. When he reached the subject of the sanctity of Jewish law he burst out crying about the fact that we have been dragged into following the laws of the Gentiles. I had never before seen an eighty-year-old man weep about such a subject and I found it hard to understand, but the event made a great impression on me. After I spent more time listening regularly to Rav Tzvi Yehuda's lectures, I began to understand better.

In his book "Orot" Rav Avraham Yitzchak Kook often contrasts Judaism with Christianity, and in this way the light can be revealed from within the darkness. A famous theme of Christianity is, "Render unto Caesar the things which are Caesar's, and unto G-d the things that are G-d's." In modern terms, this is a call for separating religion and the state. According to this approach, religion is not a matter for the government authorities but is rather a matter for every individual. Religion has nothing to say about material subjects, and certainly nothing to say about matters pertaining to nationalism, politics, and government policies. These should remain in the realm of Caesar, that is, the secular authorities.
In order to compare this with the contrasting outlook of Judaism, see the following verse: "And the Queen of Sheba heard about Shlomo... So she came to Jerusalem... and she saw all of Shlomo's wisdom... and the Olah sacrifice in the House of G-d." [Melachim I 10:1-6]. The simple meaning of the verse is that it refers to the sacrifices that Shlomo brought in the Temple. But according to a different verse, the queen was impressed by "the passage by which he went to the Temple" [Divrei Hayamim II 9:4] – that is, the ramp leading from Shlomo's palace to the Temple. The result was that the queen was "struck breathless" [ibid]. She had never seen anything so remarkable, anyplace else. The king's palace was linked directly to the Temple – G-d and Caesar together - and all of the royal decisions were in accordance with a Divine ideal.
"The heavens belong to G-d and He has given the earth to mankind" [Tehillim 115:16]. The Baal Shem Tov said that the reason for this was so that man could transform the earth into heaven. And that is why all social matters are organized not according to human decisions in a senate, where the people can change their minds from one day to the next, but according to the absolute approach of G-d.

Moshe explained the unique character of the legal system of Bnei Yisrael: "When the people come to me to seek G-d... And I tell them the laws of G-d and His teachings." [Shemot 18:15-16]. Achieving justice between one man and another is a way of seeking G-d.
"All the yearning in life and all of life's desires – possessions and their accumulation, wealth and honor, the expansion of government authority within Yisrael – stem from a holy source. For this reason judgment is a Holy of Holies among Yisrael." [Orot, page 21].

POINT OF VIEW
An Insolent Midget on the Back of a Dwarf - by Rabbi Yisrael Rozen, Dean of the Zomet Institute
The Parties of the Seven Dwarfs

We are used to seeing political parties that are built around a "superstar" surrounded by second or third class (or less) "chosen ones." Some of the minor members might have identified in the past with the ideology of the "leader," some might be anonymous foot soldiers who have been chosen for their high level of obedience, and some might be fame-seekers who want to have the title "former MK" added to their resumes.

In the current and previous Knesset, the Yisrael Beiteinu Party is notable as one where an "ideological leader" has gathered his seven dwarfs along with other public figures who have joined for such reasons as rightist politics or because they are well known in the Russian sector. An example from the past which brings up bad memories, for this reason among others, was the Shinui Party, which had as members Yosef Lapid, two "lighters" and a few "matches." The political history of Israel is full of such parties with a pyramid structure.

The Shas Party also operates within this type of framework, but in this case the supreme leader is not a member of the Knesset, and the turmoil of the Knesset itself is filtered out before it reaches the heights of his leadership. (As an aside with respect to this efficient Shas filter: Have you noticed that all of the rabbis and yeshiva heads who served as Shas MK's have been shunted aside by the party "centrifuge"? This includes Rabbi Yitzchak Peretz, Rabbi Yaakov Yosef, the late Rabbi Yosef Azran, Rabbi Moshe Maya, and Rabbi Aryeh Gamliel. And last but not least, this "centrifuge" has now reached out for Rabbi Chaim Amsalem. It would seem that this superstar method does not leave any room for people suspected of having an independent way of looking at Torah opinions.)
And now we have been privileged to meet a new and most disgraceful and shameful party named "Atzmaut" – "Independence," no less! A compulsive achiever who exists in an ideological vacuum (and this is his main merit) surprised the supporters of democracy and public decency, dragging along two whales and two political dwarfs, and managed to garner appointments from the Prime Minister, who is very sensitive about the stability of his government. The high level of disgrace of this move is related to the fact that the party was split in the middle of its term, in rejection of its voters and formal institutions. This is not the same as other parties, such as the Pensioners, the Taxi Drivers, or The Third Way, where the voters at least knew in advance for what they were casting their votes.
German Nerve!

For now we will put aside thoughts about this situation that are related to political science. Let us also put aside any thoughts about "Israeli democracy," which after the founding of "Kadima" – "Go forward towards the Disengagement" – will never surprise me again by its shenanigans. What I want to do here today is point a finger of guilt at one of the dwarfs in Atzmaut, by the name of Einat Wilf. It has been announced that she will be appointed the head of one or more Knesset committees, either Education or Immigration and Absorption.
I hereby call for a complete ban on all of this woman's public activities in the above matters, because of the totally negative image she projects as the wife of a German who is not a Jew (as far as I know, he has not even taken on Israeli citizenship). This call is not made on a religious basis (there are greater sinners than she is) or on a nationalistic basis (there are greater "nationalistic traitors" than she is), and not even on a cultural basis (there are MK's who present a worse example of personal behavior). I simply cannot accept the idea of an MK in a mixed marriage. The opposition to such a marriage is still within the broad consensus of our people (and I am not referring to a case of "Jewish blood" which is common among Russian-speaking immigrants).
I know very well that some members of the Knesset are not Jewish, including Moslems and Druze. I would not be surprised, and I would not even object, if some immigrant from the former Soviet Union would declare that he represents the community of immigrants who have not yet converted to Judaism or who want to maintian non-Jewish communities, but who want to be loyal citizens of our country. Five years ago I wrote an article titled, "We can learn to live with a significant Gentile minority, descendents of the Jews" (it is reprinted in my new book, "Love the Convert," published recently by Zomet Institute). I have not changed my mind since then. But an MK in a mixed marriage, just like that, is too much for me. Especially when this is touted under the name of Israeli "Independence," or when the individual involved is slated to head a committee on such subjects as education, immigration, or absorption.

Disgrace and Depression
Do not take this case of the MK and her husband lightly. It is a subject that carries an educational message. Richard Gutjahr (her husband and the father of her son Yonatan – I wonder if the child has been circumcised) has shown that he is a pioneer in education! How can we ever forget that he was the very first customer to receive the new iPad ("It's heavy and very shiny!") because of the determination that he showed by standing in line in New York for ten hours! This record totally dwarfs the fact that he has no command of Hebrew and that as the host of a television show in Bavaria he spends only part of his time in our country!
With all this, the lady has written educational books in Hebrew which are eminently suited to our generation. Here is her vision for solving problems in education: "Expelling children from the class who cause disturbances, giving low marks in response to bad behavior or violence in class, limiting the day-to-day contact between parents and teachers, and giving the teachers stronger backing by the principals" (as quoted on internet). But don't make any mistake, she is not so conservative! Her world vision is based on a view of the global world (could it be otherwise?) and allowing the use of light drugs because of the high cost of fighting them (remember that she has a background in economics, for example as the manager of a financial fund). She expounded (or perhaps absorbed) these messages as a Senior Fellow in the Jewish People Policy Planning Institute!
In summary, and in protest, I say once again: FOR SHAME!

     * * * * * *

At the end of this week's Torah portion of Mishpatim, which is dedicated to the laws of Yisrael, there remains one mission of eradication: removing the last vestiges of the Seven Nations from our midst, lest "they make you sin against me" [Shemot 23:33]. This task has been relegated to "the hornet" [23:28], and I hear a hint of the Plagues in Egypt, but in this case in our own land. May G-d help us!

SOMETHING FOR THE SOUL
Winning the Virtual War - by Rabbi Yehoshua Shapira, Rosh Yeshivat Ramat Gan

There are three ways to treat people who have a serious illness: Some people are not told that they are sick at all, others are told and immediately give up in despair, and a third group consists of people who are filled with a struggling spirit, anxious to fight the problem and demonstrate their faith and to succeed in conquering it. Experience has shown that the lowest probability of a cure is for those who despair, the next highest probability is for those who are not at all aware of their illness, and the best probability of a cure is for those who meet the challenge head on and have faith that they can win the struggle.
We are caught in the midst of a harsh malady which during the last few years has been permeating deeper and deeper into the society in which we and our children live. There are those who have lifted up their hands in despair and others ignore the problem and act as if they have not heard about it (or perhaps they really do not understand the broad range of the problem). But there are also some who look straight at the problem with a strong belief that a cure can be found.
When the internet burst forth on the world, about a decade and a half ago, not many people were able to predict how widespread its influence would be on our lives. But within this short time, the network has shown meteoritic growth and has been instrumental in teaching us a new language, which for the young people in our midst is more of a mother tongue than the usual languages. Hour after hour every day, these youngsters speak "Goggle-eze" and "Facebook."

There can be no doubt that the network revolution has brought us many benefits: easy availability of information, communications between far flung points of the globe, shortcuts and unprecedented comfort in obtaining services and making purchases, and more. But at the same time, the network introduced a deathly cultural poison into our veins and caused great harm to many people, and there is no end in sight. In a very real sense, our exposure to filth can be considered an epidemic. And every day the germs of this malady expose us to new mutations which move from the home computer to the laptop and from there to the cellphone. Thus, the malady has penetrated not only into every home but also into every pocket.
As noted above, there are three approaches among those who have been infected by this malady. One group feels that this is a trivial problem since there always were problems of one sort or another, and that there is no reason to get excited now. The second group starts to weep out of a feeling of helplessness and takes pleasure in its sorrow for the many who have fallen prey to the malady, crying out in anguish and despair about what the future may bring. However, if we want to maintain our lives, what we need is the third approach, to believe in our ability to find a way to move from a defeat to a position of victory.
One thing should be noted: During these difficult years we could all observe a massive disintegration of the world of education – a wave of distancing from the Torah and from the fear of G-d and a broad social addiction to the new foreign culture. But in fact, at the same time, we also witnessed an unprecedented expansion of Torah study: Many new yeshivot and ulpanot were opened, new Talmudei Torah had great success, study programs gained in importance throughout the entire land, and an infinite number of benches were added to the Batei Midrash. How can these two events have taken place simultaneously?
To answer the above question let us take an allegory based on the army. There are two very desirable units in the army, the Golani Brigade and the commando unit of the General Staff. What is the difference between the two, and why is the commando unit singled out for special attention? The answer is that while Golani fights courageously on the home front together with all the other IDF units, the commandos penetrate deep into enemy territory, and there – at the very heart of the danger – they accomplish their appointed task. It is clear from this example that the very fact that a soldier makes his way into enemy territory while almost alone forces him to make the utmost possible effort, and to achieve the highest possible level of performance.

When I look at the young generation, who speak Facebook as a mother tongue, when I hear about what has happened to a large fraction of these young people, I begin to understand that I grew up in a generation of Golani. But the young people standing before me are a new generation, a generation of commandos on land and sea. The anonymous solitude in the lonely struggle against this new microbe, while trying to strengthen the link to Torah and service of G-d, builds up within these young heroes – even if they are not aware of it – total dedication to everything that is holy. A wonderful generation has been born to us, it is a winning combination. This is a generation from which a great light will shine forth out of the darkness.
ONE ON ONE – Interview of the Week

"Hatzofah" - The Woman Observer - by Nachum Avniel

Naomi Gotkind-Golan - author, editor, and journalist – has been involved in journalistic work for forty-seven years. During her career she witnessed a great change that took place. When she started working, she was the only religious woman journalist, but by now the religious community has undergone a feminist-media revolution, and there are many religious women engaged in this role.
Naomi Gotkind-Golan became a journalist by accident. "When I was twenty years old, I studied Hebrew and English literature in Bar Ilan University. At the time, the editor of the 'family' department of the newspaper 'Hatzofeh' left her job. The night editor of the newspaper, my best friend's father, told the editor of the paper, Shabtai Daniel (Don-Yichyeh), who was a legend by himself, that I had a reputation in the Tzeitlin School in Tel Aviv as an excellent writer. The editor called me for an interview and gave me the job. At the time, I was single and had no knowledge of family matters, and I told him so. I noted for Don-Yichyeh that I didn't know how to cook much more than a scrambled egg and that I knew even less about fashion, so I did not see how I could be in charge of a family page. In a lofty manly fashion he ignored me, and he said: You are a woman, everything will be okay. I agreed on condition that I could also write about my realm of expertise, literature. And that is how I came to work at the newspaper."
During her many years as a journalist and an editor, Gotkind-Golan had the privilege of interviewing all of the great authors and rabbis who lived and worked in the State of Israel. "I interviewed Amos Oz when his first book was published ("The Lands of the Jackal"), and I also interviewed A.B. Yehoshua and David Grossman. It is interesting to note that I was the first one to interview Shai Agnon's wife, Esther'el, who eventually became famous as a result of the play, My Esther'el, which includes Shai Agnon's letters to her."

Q: What Torah personalities did you interview during that time?

A: "First of all, I interviewed Rabbi Ovadia Yosef when he was appointed Chief Rabbi of Tel Aviv-Yaffo. I also interviewed Rabbi Chaim David Halevi and Rabbi David Cohen (the "Nazir"). I was very impressed by the interviews with Rabbi Shlomo Goren and Rabbi Chaim Drukman. I was especially excited about the time that I went to Kefar Haroeh to meet Rabbi Moshe Tzvi Neria. His was a unique personality, with a combination of modesty and spiritual greatness."

At first, Gotkind-Golan was the only religious woman journalist in Israel. Many rabbis and educators did not know how to "manage" with the young red-haired woman who came to see them at their homes. "I would interview prominent yeshiva heads with the door open in order to avoid the prohibition of 'Yichud' – being alone with a man. All the people of the house would peek in to get a look at this strange bird – a woman who was both religious and a journalist."
Q: After such a long and active career you must have many stories and powerful experiences that you will never forget.
A: "I can remember two formative events, the first one sad and the second one wonderful and joyous. The first was traveling to Yamit in the days before it was evacuated. The people gathered on the rooftops. I climbed up to the roofs and I saw young women holding babies and standing next to the railings determined not to leave. It was there that I understood the great strength of the settlement enterprise in Yesha. I had the same experience a second time on the sands of Atzmona in Sinai. The town was built in the middle of a veritable sea of sand dunes. Suddenly, in the mountains of sand, I saw some tomato plants. The inhabitants embraced the plants lovingly with their eyes. This image was totally unforgettable. The second unforgettable event was a tour of rocky ground in the Judean Hills with Moshe Moskowitz (Moshko). He climbed up on the rocks and said, 'This is where the Olive Hill will be, here is where the Palm Neighborhood will be, and here will be a synagogue.' I marched after him with a feeling that the man in front of me was on the verge of hallucinations. But years passed and the city of Efrat is standing strong. There is the synagogue, the Olive Hill is over there. Moshko knew exactly what he was saying."
Gotkind-Golan adds that her greatest personal experiences took place when she interviewed famous scientists, such as the internationally known expert on religions, Prof. David Flusser, Nobel Prize laureate Prof. Cyril Domb, innovators in modern education such as Prof. Ernest Simon, and Prof. Nechama Leibowitz. "As opposed to authors, who are typically filled with their own accomplishments and who usually have a full-blown ego, I found that great scientists were very modest. A man who had earned world fame like Cyril Domb gladly answered every question of mine and was willing to explain his discoveries in simple language so that even a scientific novice such as I am could understand. This was a very important lesson for me."
At the end of our talk, Gotkind-Golan takes note of the great expansion in the realm of religious media today, including an increase in the numbers of religious journalists in all the media, both men and women. "I am very happy about all these journalists. But I hope that these young religious people will remember that their main strength will come not from ingratiating themselves with the Israeli mainstream but rather from maintaining their beliefs and principles. After forty-seven years of work as a journalist, it is clear to me that the only way to make headway, even against the 'leftist mafia' of the media, is through the traits of talent and diligence."
E-mail: zenachum@gmail.com

INSIGHTS FOR THE SHABBAT TABLE 

by Bar-on Dasberg
Responsibility or Guilt
The one who borrowed the cow took very good care of it, but it died of old age while it was still in his possession. Why should he be required to pay for it, wouldn't it have died of old age in any case? Is it his fault that the cow died?
The main principle of monetary laws (as opposed to fines) is that there is no attempt to find a "guilty" party but rather to find the person who is "responsible." Quite often a mishap occurs even when nobody is guilty of doing something wrong, but one person always has the responsibility. The responsible person is liable for any damages even if he is not guilty in any way. (This can be compared to an insurance policy, which pays for damages even though the insurer bears no guilt.)

The only circumstance when a borrower is not required to pay is when another person bears greater responsibility than he does. This happens when "the owner is together with the borrower" [Shemot 22:14].
This approach sometimes makes things easier for a person. For example, if an animal eats another person's fruits that were placed in a public area, the owner of the animal does not have to pay, even if he could have prevented the event from happening. The reason is that the owner of the fruit was acting in an irresponsible way when he left it unguarded in a public place. He is therefore the one who bears the responsibility for what happened.

In modern times, the main effort after any disaster is to find the guilty party. If, however, we would concentrate on determining who is responsible in the specific situation, we would most probably not demand payment but rather expect him to directly fix any damage that occurred.

When did G-d send an Angel?

The Holy One, Blessed be He, made a promise to Bnei Yisrael: "Behold, I am sending an angel ahead of you, to guard you on the way and to bring you to the place which I have prepared." [Shemot 23:20]. Where do we find that such an angel was actually sent?
The Rambam writes, "An angel is not revealed to the entire nation." Rather, the angel speaks to a prophet, who passes the message over to the nation. And thus the above verse "warns us not to rebel against the angel whose words will be given to us by the prophet." [Moreh Nevuchim 2:34].

Thus, according to the Ramban, it is possible that the angel in the above verse is the one that Yehoshua met later on (Chapter 5). What is surprising about the encounter between Yehoshua and the angel is that even though Yehoshua asks, "What does my master want to say to his servant?" [5:14], the meeting itself seems to have no real purpose. It is not written that the angel guarded over the people or gave any command, as was promised in this week's Torah portion. Perhaps the angel did give Yehoshua commands and advice which he applied later in the conquest of the land, as the Almighty had promised. But that would mean that the main element of the angel's message does not appear anywhere in the text. After all, "An angel is not revealed to the entire nation."
A CHASSIDIC THREAD
A Small (Big) Difference - by Rabbi Shlomo Shok, Principal of the Michmas Talmud Torah
In my place of work, where I join my colleagues every day, we hold a shared study session every other week. Even though our formal task is to teach, we feel that it is a good idea, as in many other workplaces, to study Torah together, for the sake of our common work and our friendship. Recently a question came up in our study that can help clarify the unique nature of the Torah.

What is there about the Torah that raises its students to a high spiritual level – something that can only be achieved through Torah study? After all, it is possible to find among those who do not sit in a Beit Midrash from morning to night some people who are very valuable, good for themselves and good for their nation. But in our study we tried to analyze the matter in depth, attempting to understand exactly what if anything is unique about the Torah.
At the grave of Shimshon the Hero and his father Manoach

There are no heroes and there is no rest ("manoach").
The scenery of Gush Etzion meanders into the distance

And removes me from the cold of the flesh
That is no more.

Aharon Kuperman

Died of cancer

And even the jawbone of an ass

Would not have saved him.

Shimshon and Manoach created

Torah
Which Aharon Kuperman studied.
Now they are all buried

Under

The small difference.

There are many valid answers which explain the unique role of studying Torah. I decided to analyze one difference between Torah and other studies, something that appears to be small but that makes the Torah study in our lives very significant, keeping in mind the relationship between the living and the dead.
Shimshon, his father Manoach, and my friend Aharon Kuperman are no longer with us. They have returned to the earth, something which made them all equal, in spite of the distance of many generations and their very different status within the nation while they lived. But it is the encounter with the Torah that Shimshon helped write and that Aharon taught which removes them from being simply another case of burial and which reduces the difference between the dead men to nothing more than a disintegrating nothingness.

Without any Torah study, our existence as "flesh" can easily project an image of a spiritual process that equates life only with the living. The infinite dimension beyond life cannot find any cracks in order to come out and be revealed beyond the life of the flesh. The unlimited factor is choked up and caught within the flesh, like a pickle which sours the external dimension that lies beyond our experience.

Involvement in the Torah brings up from somewhere deep within us the ability to stand up to the fragile nature of our lives as opposed to the finality of death. It is possible to look at death as the end of a life story and as the closing of a circle. But the essential character of the Torah shows us that what has died never really existed – and that what really exists is defined as something that will exist for all eternity, that it will never die.
The Torah is a tree of life for those who uphold it, both in this world and in the world to come. This becomes apparent in our lives on the earth. It is not an investment for a distant future, it is an investment that can be seen immediately, through the beat of eternal life which shows its joy when confronted with the falsehood of death. "She will laugh about the last day" [Mishlei 31:25].

Chipping away at the threat of death that we feel in our lives by studying Torah is the small difference that becomes transformed into a very large gap between those who support the Torah and those who support the closed circle of life without a living Torah.
A LESSON FOR THE CHILDREN

Three Pieces of Advice (Part 1) - by Rabbi Yikhat Rozen, Director of the Or Etzion Institute – Publishing Torah Books of Quality

Once upon a time, the King of Patagonia died suddenly. While the mourning period was still going on, preparations were started in order to crown the next king – Prince Christianus, the only child of the dead king. The date of the coronation was chosen, at the beginning of the following month, giving the prince and his staff the time they needed to make all the necessary arrangements.
The young prince was concerned about the large challenge of his new job, and he decided that first of all he would search for faithful and experienced advisors to help him make good decisions for the country. He published ads all over the land, inviting anybody who felt that he was suited for the task to come to the palace. The palace quickly filled with a huge crowd of men who wanted to be given the job of "Advisor to the King." The prince interviewed all of them one by one, and he quickly saw that most of the candidates were not suitable at all. One was a liar, one was devious, one was interested only in physical wealth, one was simply a fool. By the time night fell, only one candidate remained – named Shinunikus – who the prince felt might be suitable. But Christianus wanted to test him thoroughly before giving him this very important job. "What is your greatest area of expertise?" the prince asked. Shinunikus replied, "Your majesty, I have learned many types of wisdom, but there are three subjects in which I have the most experience: people, diamonds, and horses."
The prince was very happy to hear this. "Horses, that's wonderful! I am in the midst of preparing the royal carriage for the coronation, and I must buy some choice horses. Come with me to pick a horse, and we will see if you really are an expert."

The two went to the market in order to find a good horse. The prince looked around and very quickly found what he wanted. It was a white horse with a noble appearance, tall and strong-looking, decorated with golden crowns and colored beads. "This is the horse that I want," the prince said.

But Shinunikus looked at the horse and shook his head. "No, your majesty, this will not be a good horse for you." "Why not?" the prince asked in surprise. "It is not a good horse, he has a bad temper. Trust me and you will not go wrong."

Now the prince was quite angry. He screamed, "Are you telling me that you can tell about the temper of a horse by just looking at it? That is ridiculous! I see, what you want is to show that you are an expert, so you reject the horse that looks best of them all! What audacity! Go away, you are nothing more than a fraud!"

The candidate replied, "Okay, I will leave, but first listen to one piece of advice. Before you pay for the horse, ask the owner to take a ride on him in front of you. That way you can see how the horse performs."
And Christianus replied, "Well, that is something that I am willing to do." The owner of the horse was happy to mount him and gallop around the area of the market. But suddenly something amazing happened. The horse started to act up. He picked up his front legs, threw the rider down, and continued to gallop around on his own. He trampled the rider with his hoofs and hurt him very badly.

The prince was astonished. He could not understand how the man had known that this horse might go wild, but he definitely realized that the man might have saved his life. After all, he would have been trampled if he had bought the horse.
Christianus was very upset, and he apologized profusely to Shinunikus for not believing him. And then he added, "However, I have not yet finished testing you in your two other areas of expertise. For now, I would like to give you a gift for having saved my life." The prince took out a golden Dinar and gave it to Shinunikus.
"So now we will go on to your next area of expertise, diamonds," the prince said.
(To be continued...)

Reactions and suggestions for stories: yikhat1@smile.net.il
STRAIGHT TALK

Arieila, Please Don't Call Me – by Yoni Lavie, Manager, "Chaverim Makshivim" Website
(A National Lottery commercial plays recordings of a telephone call by "Arieila" giving people the news that they have won a large lottery prize.)

Do a small survey of, say, ten people, and ask them, "Would you like to win one or two million Shekels in a lottery?" Chances are that at least ten of the respondents will answer with an enthusiastic "Yes!" And how many of these people would actually feel an improvement in their lives and be happier as a result of winning a prize? This is a very different question, and we cannot be sure that it can also be answered in the affirmative. Research about people who have won lottery prizes shows a remarkable result several years after receipt of the prize: Most of the people wasted all the money in a very short time and even went into debt. In some cases, their social and family relationships suffered greatly or even collapsed. This does not prevent the majority of people from continuing to dream and to have fantasies about the moment when they are told that they have won a big prize and that their lives are about to change. Of course, if you ask a statistics professor, he will tell you that the chances that your number will be picked are much smaller than the chance that you will be run over by a truck when you are on your way to buy the lottery ticket. But who has the time for such simple calculations when the money is flying in front of his eyes and the dream of being rid of a bank overdraft appears well within reach? It is interesting to note that when the righteous man in Jerusalem, Rabbi Aryeh Levine, was asked why he never buys a lottery ticket, he replied, "I am afraid that I might win."
Your Money or Your Life

In a well known joke, an armed robber turns to a man and demands, "Your money or your life!" When the man is slow to respond, the robber loses patience and repeats his demand: "Your money or your life!" Finally, the man looks at the robber and says, "Wait, I'm thinking, I'm thinking!" Sounds a bit silly, doesn't it? Clearly life is more important than money, isn't it? And the answer is that this is not so clear after all. Tens of millions of people in the world have shown that they prefer to taking the money. Even if it is not a conscious decision, that is how they behave. How many people are in a never-ending race to make more money, "tearing themselves apart" at work, leaving them no time for family, children, and all the other things that they truly cherish and in which they have faith? The culture of consumerism in which we live brainwashes us with aggressive advertising campaigns in order to convince us that we absolutely need all sorts of unnecessary things, holding up empty images of the rich and the famous as role models, and enslaving us to our work in order to provide us with an insane level of living – a very high standard but no real life.
No Socks, Please

A successful businessman who was well known for his great wealth and for his charity and contributions to Torah institutions passed away. When he was on his deathbed he gave his children two sealed envelopes and told them to open them only after his death. The first one was labeled, "To be opened at the funeral," and the second was labeled, "To be opened at the end of the Shiva." The first envelope was opened before the man was buried, and the large crowd that had gathered was surprised to find that this noble man had written a very short request: "Please bury me with my socks on." Everybody was in shock. Is this the only important thing that the man wanted to say at this moment? But it would be wrong to ignore a final request, and the children asked the burial society to abide by their father's wish. However, the members of the burial society replied that according to the halacha nobody should ever be buried wearing socks. All of the begging, shouts, and threats of the family did not help, and the father was buried without socks. Everybody waited impatiently for the end of the mourning period to find out the secret of the second envelope. The entire family and all of the man's friends gathered in his house. The oldest son took the envelope and opened it with trembling hands. And here is what was written: "My dear children, I know that you buried me without socks. I only wanted to show you that no matter how much money and property you have, when you leave the world you will not even be able to take along a simple pair of socks..."
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PEOPLE OF YISRAEL

Rabbi Yisrael Salanter - by Rabbi Uri Dasberg, the Zomet Institute

When Rabbi Yisrael (Lipkin) Salanter started out, he wanted to withdraw from the community and become one of the hidden righteous, but after he arrived in Vilna he came to the conclusion that his task would be to teach the people proper behavior and Divine knowledge. (He was born in the city Zhagory, in Lita, but as a child he was sent to Salant to study.) One of the events that brought him to this conclusion took place when a shoemaker had the audacity to stage his son's wedding in the city square, which was usually reserved for wealthy people. When he returned from the wedding a wealthy men took off his shoe and asked how much it would cost to fix it, in order to shame the poor man. When Rabbi Yisrael saw such terrible behavior, he decided that he could no longer remain hidden.
Before he established the "Mussar" movement (concentrating on ethical behavior), he realized that it would be necessary for him to become a recognized Torah scholar. Only then would the people accept his teachings. He did not want to take on the formal position of a rabbi, but he did accept a position as a teacher in the Rabbi Meile Yeshiva in Vilna. Here he gained a reputation for scholarship, which opened the way for establishing the "Beit Mussar" in Vilna. His listeners were very excited by his lectures on ethics. One case where he felt that he should demonstrate his erudition involved eating on Yom Kippur in the year 5609 (1848), when he not only declared but also demonstrated in public that everybody should eat on the fast day because of the dangers of a cholera outbreak in the city. Other rabbis in the city disagreed with him and insisted individual medical consultation was needed for every sick person. In order to justify his ruling, Rabbi Yisrael announced that he would give a lecture in the synagogue the following Shabbat. But in the end he did not talk about the burning issue of the day – rather he demonstrated his learning skills on another subject in order to prove that the community could depend on his halachic rulings.
This was not the only way that Rabbi Yisrael tried to open the hearts of the people to his teachings. He demanded that his students should dress and behave in modern ways and that they should be knowledgeable about the world around them. This sometimes led to unfortunate results. A student of his whom he sent to study medicine became a recognized expert and the most prominent army physician, but at the same time he abandoned his faith and converted to Christianity. The reform Jews, the "Maskilim," thought at first that he would join them. They proposed to him and later even tried to force him to head their rabbinical seminar. Some people thought that this might help the cause of traditional and Orthodox Jewry, but he refused the job, and he was therefore compelled to leave Vilna and move to Kovno. From there he moved to Germany, thinking that he was needed there in order to have an influence on the Jewish masses. For the same reason he moved to Paris at the age of 70. Two years later he moved to Konigsberg, and there he passed away on the twenty-fifth of Shevat 5643 (1883).
One of the things that upset Rabbi Yisrael most was the way the wealthy people abused the paupers. The Russian government demanded that every community send a specific number of young men to the army. It happened once that a poor widow came to the city with her orphan son to collect charity. The wealthy people saw their opportunity, kidnapped the child and changed his name to make it appear that he was from their community, and sent him to enlist in the army. In reaction, Rabbi Yisrael gathered the entire community in the synagogue to lecture to them. They did not know what was in store for them – suddenly, he began to scold the leaders of the community one by one. You are so careful to tie your handkerchief around your neck in order not to carry on Shabbat, but you violate the prohibition of "kidnapping a man and selling him" [Shemot 21:16]! Even though he managed to influence the community, some people hated him because of his unbending attitude. One time a Torah scholar was sent to a lecture of his in order to interfere, and in several cases his Mussar approach was met with such strong opposition that some teachers who wanted to teach his approach were fired from their jobs. It also led to various disputes.
Words of Torah by our Subject:
"And these are the laws that you should place before them" [Shemot 21:1]. One of the laws is the following: "If one hires expert workmen and they mislead each other, the only thing that each one has with respect to the other is an oral grievance" [Bava Metzia 6:1]. This Mishna teaches us a great lesson. A person is allowed to have a grudge against somebody else only if he receives permission to do so. Otherwise, you are not even allowed to be angry.
     * * * * * *

Reader's Comments: In Issue No. 1356 (Bo) I mistakenly wrote that Baba Sali was the son of the "Abir Yaacov" (Rabbi Yaacov Abuchatzeira). This is not so, he was the grandson. The Baba Sali's father was Rabbi Masoud. I thank all the readers who sent me a correction.

In answer to those who claim that "Sali" means to pray and is not a nickname for his real name, "Yisrael," as I wrote: First of all, if this were true the word would be Tzali, from the Aramaic word "tzaluta," to pray. Second, what can they say about the Baba Chaki (from the name Yitzchak)? And third, it is not a disgrace to call a person by a nickname (see, for example, the nickname of the rabbi of Brisk: "Reb Velvele").
HALACHA FROM THE SOURCE
"He who Did Not Make me..." - by Rabbi Yosef Tzvi Rimon, Rabbi of Southern Alon Shevut and a teacher in Yeshivat Har Etzion

"He Who did not Make me into a Slave"
The above blessing refers both to the obligation to perform mitzvot and to the spiritual side of a person. A responsa that was printed during the time of the Holocaust can help us understand the nature of slavery. It can teach us about the significance of being freed from slavery.

"Deep in the valley of killing and of weeping, imprisoned by poverty, steel, and death, in the Kovno ghetto, in Lita... During the morning prayers, when the chazzan came to the blessing, 'He who did not make me into a slave,' he cried out to the Almighty: 'How can I say this blessing at a time when we are in prison and captivity, when we are being sold for no value at all? How can a slave recite the blessing of a free man when the yoke of slavery is on his neck and when the chains of captivity are wound around his body?" [MiMaamakim, volume 6].
And here is the reply of the author, Rabbi Efraim Ashri:

"This question has been answered by a great man, Avudraham, who discussed in the chapter on 'a captive' whether one should recite the blessing about a slave. He wrote that the blessing did not refer to the labor itself – that is, to say that the person is not being forced to work as a slave – but rather the main point of the blessing is that a Canaanite slave cannot join the community and that he is released from the obligation to perform several mitzvot. Therefore a Jewish captive can certainly recite the blessing.
"This means that this blessing was instituted not with reference to physical slavery but rather spiritual slavery... And a person should clearly recite the blessing even if he is in a state of captivity." [ibid].

This discussion teaches us an important principle about slavery. Freeing a slave is usually associated with releasing him from physical bondage. And there is no doubt that this factor is an important element in being released from slavery. However, another factor that is more important is the release from spiritual bondage.

Rabbi Ashri described physical bondage without a spiritual element. Rav Kook discusses this matter from both sides:

"The difference between a slave and a free person is not only the difference in status – that one person is in bondage to another, while another person is not. It is possible to find an intelligent slave who is imbued with a spirit of freedom, and also the opposite – a free man whose spirit is that of a slave." [Olat Re'iya, page 245].

Why are the Blessings in the Negative?
Why are these blessings written in a negative way – "He did not make me..." – and not as a positive statement: "He made me a Yisraelite, a free person, a man"?

The BACH explains this allows us to recite many blessings and to praise G-d in a more personal way. A blessing stating "Who made me a Yisraelite" would implicitly include thanks for making the person free and a man. The TAZ disagrees with this approach, since in principle if a single blessing is sufficient we are not allowed to rewrite the text to force us to recite more blessings (we would be reciting unnecessary blessings). He therefore gives a different explanation. If the blessings had been written in a positive way we would have thought that there is no benefit at all from being a "Gentile," a "slave" or a "woman," and that the entire world was created only for Yisrael to take advantage of it. The negative wording shows that even though each of the groups mentioned has its own benefits, we thank G-d for the additional mitzvot that are the exclusive obligation of the Jews.
* * * * * * * * * * * * * * * * * * * * * * * * * * * * * * * * * * * *
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