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INSIGHTS FOR THE SHABBAT TABLE 

by Bar-on Dasberg
Every Generation needs to Hear different Things
"Every single year a novel commentary appears on the Torah" – that is how the RIM of Gur explains the verse, "Understand the years of generation after generation" [Devarim 32:7]. (Perhaps this is related to why the book that he wrote is called "Chidushei HaRIM" – Torah novelties by the RIM.)
The RIM adds the following: "In every generation and in every era a new understanding of the Torah comes from heaven, something which is suitable for that generation. The righteous men of each generation understand the Torah in the way that is needed to teach the people of that generation." This is his explanation of the phenomenon of Chassidut, which has become necessary for recent generations. In addition, the rabbi sees the custom of the Lita'i sect to fill their bellies with the Talmud and the halacha as a fulfillment of the verse, "And Yeshurun became fat and kicked" [32:15].

Following the lead of the rabbi, we can assume that in our generation too new interpretations of the Torah have been sent down from heaven which correspond to our unique needs.

"How can it be that One Person will Pursue a Thousand and Two will Chase Ten Thousand?" [Devarim 32:30].
If we try to imagine the image which appears in the above verse, it really does appear absurd. Why should a thousand people flee from one man??
Unfortunately, in modern times we have seen this type of event. For example, after a terrorist carries out an attack, a thousand people or more may refuse to visit the site where it took place. After a second terrorist attacks too, as many as ten thousand people might refrain from going to there.
"It is only because their Rock has sold them out, and G-d has handed them over" [ibid]. It is not the terrorist who causes the people to flee, it is their own internal terror. One of the solutions to this problem is to have faith in the Rock of Yisrael. The Chazon Ish explains that faith in G-d does not mean a naive belief that "everything will be fine" but rather a deep understanding that a power in heaven is in control of everything that happens to us. This is a central message in the epic poem of Haazinu.
(Source: My Mother, Yehudit Dasberg)

"This Poem is Great in that it Contains Information about the Future" [Sifri]

One of the serious claims made by the Christians against the Jews in the Middle Ages was that all of the prophecies in the Tanach refer to redemption after the destruction of the Second Temple, and that these prophecies have already been fulfilled. However, since Bnei Yisrael returned to sin the Temple was destroyed again, and there are no prophecies of consolation for this last destruction.
One way to argue against this claim is to find details in the prophecies which were not fulfilled when the Second Temple was built. This would prove that the prophecies refer to a future redemption and not to the past. The Ramban finds such proofs not only in the words of the prophets but also in this week's Torah portion. "It is clear that He has given us promises for the distant future, for when the Second Temple was built the other nations did not rejoice, they only mocked us... And at that time He did not avenge His enemies and He did not atone for His people's land." (See Devarim 32:43.) To counter the claim that we were driven from our land because of our sins and that we have not repented, the Ramban writes: "However, this poem does not insist on the need for repentance." The Ramban summarizes as follows: "If so, this epic poem is a clear promise of a future redemption that will take place, no matter what the Christians say."

Today we have another way to refute the Christian claims, something that the Ramban could only dream about: We can see the fulfillment of the redemption taking place before our own eyes. 

POINT OF VIEW
A Prayer of One who Suffers - by Rabbi Yisrael Rozen, Dean of the Zomet Institute
"In return for my love they hate me, and I am a prayer" [Tehillim 109:4].
"As for me, my prayer to You, G-d, in a time of favor" [69:14].

"A prayer of one who suffers, pouring his words out before G-d" [102:1].

I am Part of my Nation

The prayers of Rosh Hashana are written as a public prayer for which the sages had high praise. The following are examples of what comes from our lips on this Day of Judgment, which has aspects that are communal, national, and universal: "Let Your name sanctify Your nation Yisrael, Your city Jerusalem, and the kingdom of the House of David, Your mashiach... Let them all form into one group... Give honor to Your nation, joy to Your land, and happiness to Your city... Reign over the entire world with your glory... And His kingdom will rule over everything."

Individual requests in the prayers are also presented in the plural: "Remember us for life... Let us be remembered and written down before You, we and all of Your nation, the House of Yisrael, for a good life and for peace." This complex status is the main element of the Day of Judgment, where the individual is viewed as part of the community and each person is gathered into the overall group. This unique approach is hinted at in the remarkable description in the Mishna and the Talmud: "On Rosh Hashana all the creatures in the world pass before Him as sheep (counted one at a time), and they are all reviewed in a single sweep." [Rosh Hashana 18a].
People delivering sermons, philosophers, and Chassidic masters have all delved deeply into the meaning of this situation, based on the words of the Shunamite woman to Elisha, "I dwell within my nation" [Melachim II 4:13]. This is connected to the fact that her son was brought back to life on Rosh Hashana, as is written, "And it happened on that day" [4:18], meaning that the judgment against her son was tempered by mercy. This is clarified in the Zohar, as follows: "It was the holiday of Rosh Hashana, as is written, 'Should somebody speak about you to the king?' [4:13], referring to the Almighty, the king of justice. And she replied, 'I dwell within my nation' – I do not want to be remembered and noticed except for 'within my nation.' One who includes himself within the nation as a whole is not considered for a bad judgment." [Zohar, Noach, 58:69].

This concept is also related to the nine blessings recited in the Mussaf of Rosh Hashana, an unusual number of blessings in the Amidah prayer. This is a hint of a number which does not constitute a full minyan of ten but only approaches this number, a way of becoming close to a full community but not being able to achieve the full goal. It is also the secret of the nine blessings that Channa recited in asking for a son (the Haftara of the first day of Rosh Hashana), as noted by Rabbi Yitzchak: "Why are there nine blessings on Rosh Hashana? This corresponds to nine times that Channa mentioned G-d's name in her prayers." [Rosh Hashana 29a]. Here is the lesson to be learned from all this: The form of the Mussaf of Rosh Hashana is based on prayers by women (Channa and the Shunamite), since a woman can never be part of a minyan, and they will always represent the number nine and not ten. A woman's prayer is the ultimate of individual and intimate prayer, even if she is standing in the courtyard of the Temple (like Channa who was among those who came to Shilo for the holiday) and is in the midst of a crowd of other people praying. (See the comments in my book, "Shoftim as Seen by the Sages," the chapter on Channa, page 223).
The Prayer of the Young Women

The subject of intimate and personal prayer by women who are part of a large crowd was brought home to me recently when I saw the movie of the prayer by the young women in the central synagogue of Neve Dekalim right before it was destroyed (a documentary film by Rino Tzror). Hundreds of girls prayed with warmth, pouring out their hearts and singing with spine-tingling dedication, bringing forth tears and bursting through to the heavens. (Note that this prayer was not in vain. Just see how the showing of the film and the accompanying interpretations brought out explicit feelings of guilt even among the media from the left and the center.) Everybody whose eyes are made of flesh and not simply glazed could see and feel the internal element of the individual within a crowd. Each and every individual prayed and sang in her own unique way, even though they were all joined together, hundreds of mouths and hearts, and even though the same thing was taking place in the men's section.
And we cannot avoid turning our spotlight onto the key verse in the prayer / song which has become the hymn of the yearning of these women: "A prayer of one who suffers, pouring his words out before G-d." Within these words lies the high point of internal individualism, from the depths of the individual soul: "One who suffers and prays... pouring his words out..."

Rabbi Nachman's Prayer

And this brings us to a view of current events. It would seem that as a result of the eruption of the generation of individualism and the emphasis of the personal elements over a nationalistic approach, more and more people are drawn into following the style of prayer of Rabbi Nachman of Breslev. More than anything else, this represents prayer of the individual and the world of personal solitude. All of Rabbi Nachman's prayers are soaked through with requests and desires by individuals from the Almighty – for happiness, a good livelihood, health, enlightenment, repair, good traits, strength, offspring, and for all the desires a man could want. And it is all in the singular: "Let me be privileged..." This individualistic approach rings true with our generation, and linking to it is natural and simple.
And here, from the "prayer of one who suffers," I can hear a refrain of a "prayer for me" ("ani" in the verse is spelled with an ayin, but replacing this with an aleph gives the word for "me"). The verse thus hints at the personal, the internal, the individual point, and the infinite.

In the two verses first quoted at the beginning of this article, King David notes "I am a prayer" and then "my prayer to You." (Note that "ani" in the third verse above also has the connotation of a poor man.) Rabbi Tzadok Hakohen of Lublin explains and elucidates: "He set himself up as a poor man, who has no extraneous need to pray, for he is a prayer by himself. As I have heard as a way of explaining this, a pauper who is naked and barefoot and whose entire body is full of sores and pain, has no need to speak out at all, for anybody who sees him can see his need and will have pity on him. In effect the man himself is a prayer!" [Divrei Sofrim 36].
RESPONSA FOR OUR TIMES

Thoughts during the Blowing of the Shofar - by Rabbi Re'eim Hacohen, Rosh Yeshiva and Chief Rabbi, Otniel

Question: What intentions are we required to have in mind while listening to the blast of the shofar on Rosh Hashana?
Answer: Before trying to understand the role of the one who blows the shofar it is necessary to understand the relationship between the one who produces the sounds and those who listen to them.
The approach of the Rambam is that the mitzva is to hear the shofar and not to produce the sounds. This is what he writes in the Sefer Hamitzvot (Number 170), when he lists the mitzvot, and in the beginning of the laws of the shofar. In his Responsa the Rambam explicitly writes that the mitzva is to hear the shofar and not to blow it. "The fact that the obligation of the mitzva is not to blow the shofar but to hear the blast, together with the ramifications of this fact, is clear. Otherwise, if there were an obligation for everybody to blow, then every man would be required to learn how to do it... But we do not all blow the shofar, rather we listen to the sounds. This is like the fact that the mitzva is to sit in a succah but not to make one, and we only build what is necessary for us to sit in. We therefore recite a blessing on sitting in a succah but not on building one. Similarly, we recite a blessing 'to hear the sound of a shofar' and not 'to blow a shofar.'" [Blau edition, 142].
As opposed to this approach, Rabeinu Tam rules that the blessing to be recited is indeed "on the blowing of the shofar." This implies that the mitzva is to blow the shofar. The Shaagat Aryeh asks: if the blowing is simply a method to make the necessary sound, why is it necessary for the one who blows the shofar to be a person who has an obligation to perform the mitzva? This question has been widely discussed.
In view of the above discussion, we may ask: What intention should the one who blows the shofar have, if the main thing is the blast itself and not the creation of the sound?

The Talmud gives two opinions with respect to the intentions involved in blowing the shofar. According to Rabba, it seems that there is no need for any special intentions, and therefore one who "blows in order to play a tune" has fulfilled the obligation. As opposed to this, Rabbi Zeira told his assistant to think about what he was doing and to blow, which implies that the one who blows the shofar must have the proper intention. The Talmud sees the opinion of Rabbi Zeira as opposed to the ruling in the Mishna, that one who passes behind a synagogue and hears the shofar blast has fulfilled his obligation if he had the intention to do so. The Talmud reconciles this by stating that in a synagogue the one who blows shofar has anybody who hears his shofar blasts in mind.
What should the one who blows shofar think about? According to the Ritva and Tosafot HaROSH, this is part of the usual requirement that one must have an intention of performing a mitzva. The Beit Yosef and the Chazon Ish, on the other hand, view the obligation of having a proper intention as part of the laws that one who hears a blessing or a prayer is given the same credit as if he recited it himself. If somebody wants to perform a mitzva for another person, there must be some link between the two – in our case, between the one who blows the shofar and the one who listens. Therefore, as opposed to the usual case of a mitzva, which does not need any special intentions, here the one who blows and the one who listens must be aware of each other's intentions.

With respect to intentions, the Rambam rules according to Rabbi Zeira. "A person has not fulfilled his obligation until both the one who blows and the one who listens had the proper intention" [Hilchot Shofar 2:4]. But it is not clear exactly what thoughts are required. It cannot be that he sees this as part of the regular law that mitzvot require the proper attention, since for other mitzvot he does not insist on the proper intentions as a condition of fulfilling the mitzva (for example, see Hilchot Megilla 1:2). The rule of receiving full credit for simply hearing a blessing or a prayer cannot be the basis for what the Rambam wrote, since in Hilchot Berachot (1:1) he writes that this depends on the intentions of the one who is listening and not the one who recites the blessing. The only possible conclusion is that the Rambam sees the requirement that the one who blows a shofar must have the proper intention is a law specifically related to the mitzva of shofar.
In order to understand the essence of the Rambam's approach it is necessary to understand the significance of hearing with respect to this mitzva. The Rambam explains that the sound of the shofar is a call to mankind, "Those who are asleep, wake up from your slumber, and search through your actions. Repent and remember your Creator." [Hilchot Teshuva 3:4]. Since the sound of the shofar should fall on ears that are ready to listen, it must be capable of turning towards these people – that is, the one who blows shofar must relate to the listeners, and they must have the intention of hearing the call that goes out to them. From this point of view, as in other cases which will not be discussed further here, the sound of the shofar can be compared to the sound at Mount Sinai – this was a sound specifically tailored for the needs of each and every individual soul in the community.
In summary, the obligation of having proper intention in the mitzva of the shofar means to keep in mind the meaning of the shofar sound (as a call for repentance and for Divine revelation) as it is related to the listeners.

ONE ON ONE – Interview of the Week
Love of Eternity - by Nachum Avniel
Professor Shalom Rosenberg (75) is one of the most original and interesting academic figures today, and that includes the religious sector. He has been teaching in the departments of Philosophy and Jewish Thought of the Hebrew University for forty years. Aside from his many academic publications, Prof. Rosenberg manages to write regularly for Maariv, and in the past he was a regular contributor to Shabbat-B'Shabbato. At the approach of the Days of Awe, we asked to talk to him about Judaism, post-modernism, and education.
Shalom Rosenberg was born and raised in Buenos Aires, in Argentina. He moved to Israel in the beginning of the sixties after studying engineering. But here he decided to concentrate on the humanities, and he continued his studies in the Department of Jewish Thought in Jerusalem. He studied with the greatest teachers of the time, including "Mr. Shoshani," whom he describes as "my wonderful and mysterious teacher." He is currently working on editing Shoshani's personal notebooks. Shalom is married to Rina Rosenberg, a psychologist. They have seven children and ten grandchildren.

Prof. Rosenberg is an expert on the Jewish philosophy of the Middle Ages. He served as Head of the Department of Jewish Thought and lectured in Harvard University, and he has participated in public initiatives. Today he leads discussions between groups of religious and nonreligious intellectuals.
Rosenberg's unique trait – aside from a lecturer he is also an accomplished philosopher on his own – is the way he integrates philosophy with other realms of thought, such as psychology, literature, and cinema. In his studies, he blends many different subjects – research on Jewish philosophy from the era of the Talmud, modern Jewish thought, and the current struggle of the religious world with the post-modern approach.
Q: Prof. Rosenberg, what is the status of the religious person in the post-modern world?
A: "I like to summarize the approach of Rabbi Nachman of Breslev from the point of view of our generation by saying that there is a constant struggle between two conceptual triangles. The struggle is between the classic Jewish triangle – faith, mitzva, and hope – and the triangle of the evil side – doubt, temptation, and despair. The modern world was linked to the first triangle, it believed in theories, values, and utopia. But it led to disappointing results and sin. It transformed the declarations of the great ideals into something disgusting. The post-modern world idolizes the second triangle, especially the coalition of temptation and despair. If there is no hope, then anything goes. Our religious approach means "faith" – if you want to word it in this way, a gamble that our world and our life have some meaning. And all of this leaves us with a question: Is it possible to be a nonreligious person in a post-modern world?"
Q: Do we only speak about post-modernism (in art, among the elites, and in academia) while we are really living in a world that is in essence modern?

A: "As I said, the modern world performed some serious sins, for example colonialism, having utopian illusions, nationalism, and communism. These disappointments caused many people to prefer the egotistical triangle, "me-here-now," over the visions of how to repair the world. But the real solution is not despair but rather a new hope for mending the world. The Almighty was very kind to us in that the advocates of post-modernism write in a language all their own, unclear in spoken and written form, complex and difficult to understand. If not for that, their influence would be very destructive. I think that Israel should sponsor educational conferences on the subject of post-modernism for all of our antagonists and enemies."
Q: You are known for your use of a range of cultural tools (children's and adult literature, and movies) in order to teach ideas in philosophy. Is this simply a technique, or is there something fundamental in this approach?

A: "There are two ways to transfer information and to process it, the analog and the digital. If you prefer – but proceed carefully, this statement is not exactly true – these correspond to the left and the right lobes of the brain. Or perhaps this can be called power and kindness. The power of a logical analysis must be tempered by the kindness of a general and tangible approach. If after I have studied a subject, whether in the Talmud or in philosophy, I cannot visualize it as a picture, it means that I did not understand. In addition, philosophy and all the serious spiritual and intellectual creations are infused with the great questions of humanity: searching for G-d, the puzzle of mankind, and the dilemma of good and evil. The links between different worlds are not artificial, they are fundamental."

Q: Assuming that the young people are infused with post-modern culture that they have absorbed from the communications media – what should be the goal of the educators, what emotion can help them struggle against this world and maintain the traits of value and faith?

A: "I do not think that I am worthy of educating the educators. But I will say that the educator must present himself and his world as it is, otherwise the result is not education but hypocrisy. The great change will take place – and it has already begun – when educators who have grown up in the world of real problems and managed to get through them begin to enter the world of education."
Q: You have strong objections to this world, which is the essence of the cultural dialogue today. Is there any hope to accomplish anything at all?

A: "What we must say about the post-modern cultural world is: 'I have eaten its rind and I have discarded the inside.' We must keep the rind, the fruits of the new technology, which have changed the world by creating new kinds of communication, modern types of art, and virtual and fictional reality. And we do not know yet where this will lead.

"Against this new-post approach, we must struggle and stand up to maintain our unique outlook, the Jewish-humanitarian one. This approach is based on a belief that beyond all the temptations there is an important basic value – the love that exists in holiness, which is the love of soul and body that is felt by a young man and woman."
E-mail: zenachum@gmail.com
A LESSON FOR THE CHILDREN

A Trembling Heart - by Rabbi Yikhat Rozen, Director of the Or Etzion Institute – Publishing Torah Books of Quality

A new dawn came over Jerusalem. This was the first day of a new year. In all the synagogues, Jews gathered for the prayers of the holy day, Rosh Hashana. Wearing their talit and carrying their machzor, they walked slowly, filling the houses of prayer. The voices of the chazanim broke their way into heaven, the prayers of the simple folks were mixed together with the sighing of women and the highly spiritual intentions of righteous men and experts in Kaballa, all of them together declaring, "G-d reigns, G-d has reigned, G-d will reign forever and ever." The flow of life paused and everybody pleaded with the Almighty, asking to be written down and sealed for a good and blessed year.
There was only one place in the holy city where the holiday atmosphere was not felt. A group of Jewish construction workers was busy working on a new building in one of the neighborhoods of the city. Evidently they were behind schedule, and they did not want to interrupt their work even for the holiest of days. They continued working as if it were a normal weekday.

The neighbors who saw this were quite upset. How could Jews have the audacity to desecrate the holy day? Couldn't they at least stop working during Shabbat and for the holidays? At the very least, they should stop their work on the holiest day of the year!
The neighbors knew that complaining to the workers would not help and would only lead to an argument. Therefore, they sent a delegation to the Chief Rabbi, Avraham Yitzchak Kook, to tell him about the situation, hoping that he would be able to put the workers in their place and bring the holiday calm back to their neighborhood.

Soon, a man sent by Rav Kook arrived at the site. But he did not scold or yell at the workers. He did not even try to convince the men to stop their work. Instead, he turned to them warmly and wished them a good year. Then he pulled out a shofar from an inside pocket of his coat and said that the rabbi had sent him to give them an opportunity to hear the blasts of the shofar. He asked them to stop working for a short time so that they would at least be able to observe this important mitzva. And the workers agreed to do this. The man recited the blessings and began to blow the shofar.

But, behold: what words could not accomplish, the shofar did. The tekiya – the straight long blast – penetrated into the hearts of the men and reached into their souls. The shevarim – a series of shorter blasts – reminded the men of the suffering of Jewish lives and the upheavals that are the lot of the Jews. The terua – very short blasts chained together – turned into weeping by the men who had sinned. And then again – tekiya, shevarim, terua, and over again. The hearts burst open, the young men trembled, and their minds were filled with memories that appeared in their minds: memories of the houses of their fathers and their grandfathers in small villages; memories of the synagogues and study halls; memories of the sanctity of Shabbat and the holidays. And all this was in stark contrast to the world in which they lived. Suddenly, they felt completely estranged from the true Jewish experience, while they wore their dusty clothing, dirty with cement and whitewash.
And then one young worker turned to the rabbi's representative. "Can I join you in the synagogue?" And the man replied, "Certainly, with pleasure!" Another worker joined in, "Perhaps I will come too, to remind myself what it is like to pray." And their boss asked, "What about our work?" Several of the workers answered together: "It's doesn't matter, we will make up for it by working double for a few days."

And so, without any need for scolding or shouting, the men left behind the concrete, the cinder blocks, and the work tools. They quickly organized and changed their clothing, and they went to Rav Kook's synagogue for the rest of the holy day.
The sound of the shofar, unlimited love, and the belief in the inherent strength of each and every Jew won the day...
(Source: "Mo'adei Hare'iyah")

Reactions and suggestions for stories: yikhat1@smile.net.il
LAND OF MY BIRTH
"Tashlich" in Ancient Tzefat - by Zev Wallack

Rabbi Yehuda Leib Fishman-Maimon wrote an enthusiastic description of the "Tashlich" ritual (performed on the first day of Rosh Hashana) in the city of Tzefat, at the beginning of the last century. Here is what he wrote:
"Jerusalem can compete with Tzefat in everything, one of the Chassidic elders of Tzefat once said to me, but not in its clear and sparkling air, which is so fresh and tender. Tzefat, the man said, quoting Rabbi Azulai, has an advantage over every other city in Eretz Yisrael, because there is no air anyplace else as pure as the air in Tzefat. And that is why it gives the ability to delve into the deepest secrets of the Torah. And it is especially true – he added with great enthusiasm – that the air of Tzefat can be sensed during the recitation of the Tashlich on Rosh Hashana."
Rabbi Maimon was so impressed by the enthusiasm of the elderly Chassid that he decided to go to the Gallil and spend Rosh Hashana in Tzefat, since his deepest soul had a desire to experience the special Tashlich ceremony in that city.
When he arrived in the Jewish quarter of Tzefat, he was quite disappointed. He saw before him narrow alleyways, dark and twisted, with dark entrances leading off to the side. He was shocked by the destitute situation of his brethren, who were living in a very dire state, with a heavy cloud of sadness surrounding them. The despairing image reminded him of the ghettos in the exile and was very far from the description of the holy city Tzefat, with the clear air of the mountain peaks all around.

Rosh Hashana arrived, but even during the special prayers of the holiday the guest did not feel any special vibrations or excitement. Just the opposite – he felt a lack of the uplifted spirit that can be felt in such holy cities as Jerusalem.
After Mincha it was time for Tashlich. We should note that Tzefat has no source of fresh water such as springs or streams. The custom therefore was to climb onto the rooftops and from there to look at the faraway seas and rivers, and then to recite the Tashlich. And suddenly a fresh breeze blew in the gloomy alleys of the Jewish quarter, and it was as if they had moved from deep darkness to a great light. Here is how Rabbi Maimon described the phenomenon:

"... thousands of Jews, the elderly and the young, different from each other in their faces and their dress, Sephardim and Ashkenazim, Perushim and Chassidim, from Babylon and from Persia, westerners and Yemenites – they all climbed onto the roofs of the synagogues and the study houses. Young and old women, dressed in white and wrapped in scarves of light blue techelet, climbed up to the fences on the roofs of the surrounding houses or stood on the balconies. The view was wonderful and divine.
"A tumultuous sea of humanity fluttered, wave after wave. There were 'streimels,' fez, top hats, and kerchiefs, of all different colors and shapes. It was a huge wave consisting of heads and scalps – a varied and multifaceted community.
"And the full glory of the Gallil was revealed to us, in its entire splendor ... I broadened the scope of my gaze, and from afar what was revealed was a charmed picture, shiny as a bright and polished mirror – the Kinneret... And we could see its waves trembling slowly, each one swallowed by the next. The sea of people also moved along slowly, and all the eyes turned towards this charmed sight... And then, from the mouths of thousands of people, who differed in their appearance as they differed in their ways of life, the same request burst forth: 'He will return to have pity on us, He will conquer our sins, and You shall throw all of our sins into the depths of the sea' [Micha 7:19]."
When the people turned towards the west what they saw was the ocean, spread out over the entire horizon, and the people were thus surrounded by the sea on both sides. At that moment, it seemed to Rabbi Maimon as if he heard a declaration echoing through the mountains: "The earth is filled with the knowledge of G-d, just as water covers the sea" [Yeshayahu 11:9].
Source: Rabbi Yehuda Leib Fishman (Maimon), "Tashlich in Tzefat," in "Chagim U'Moadim," pages 30-34)

PEOPLE OF YISRAEL
A Rabbi in Eight Cities - by Rabbi Uri Dasberg, the Zomet Institute
The Ridbaz (Rabbi Yaacov David Ben Zev Willovsky) was born in Kobrin, in Lithuania. He served as a rabbi in various towns, in the following sequence: Isvolin, Vilna, Bobruisk, Polotsk, and Vikomir. He left the last town when the Polish rabbis were commanded that they must pass a test in the Polish language. Then he moved to the city Slutsk, where he established a yeshiva, attended by fourteen of the best students of the Slobodka Yeshiva. He was invited to come to the United States, and he served as a rabbi in Chicago. It is there that he published his book about the Torah, "Nimukei Ridbaz." But two years later, after problems with the ritual slaughterers in the city and with criminal mobs, he moved to Eretz Yisrael and established the "Torat Eretz Yisrael" yeshiva in Tzefat. His books are signed with his first name or with his initials. The abbreviation of his name is the way he identified his broad commentary on the Yerushalmi Talmud, and that is how he is best known. The Ridbaz passed away on the first day of Rosh Hashana 5674 (1914).
The Ridbaz wrote his first books when he was the rabbi of Isvolin: "Migdal David" on the Talmud and "Chana David" on the tractate of Challah. In Bobruisk he published the Responsa of the Ridbaz, and in Polotsk he worked on his novel commentary on the Talmud Yerushalmi. Before he was appointed a rabbi in Chicago, he came to the United States to promote his commentary on the Yerushalmi, and he dedicated the section of "Nezikin" to his supporters in the United States. While he was in Tzefat he was deeply involved with the mitzva of Shemitta, and it was there that he published "Beit Ridbaz," as an appendix to the book by Rabbi Yisrael from Sheklov, "Pe'at Hashulchan." Usually an author doesn't add the title "rabbi" to his own name, certainly not as part of the title of a book. But the Ridbaz meant for the letter "R" in his nickname to stand for the word "rinat" – praise of G-d – based on the verse, "Sing, Yaacov, in joy" [Yirmiyahu 31:6]. After the Ridbaz became sick and he was given the added name "Rafael," the "R" took on a new meaning. The use of this nickname might erroneously be taken to imply that the Ridbaz was one of the early commentators (Ritva, and so on), and it is true that he is sometimes confused with the Radbaz, Rabbi David Ben Zimra, who also served as a rabbi in Tzefat, but many years earlier (in the sixteenth century), and who also wrote responsa and a commentary on the Rambam.
The Ridbaz was known for his strong love of Torah and for his dedication to the Torah. In his will, he wrote to his sons that if G-d forbid a full day passed without them studying Torah they should not recite the Kaddish in his memory on that day. The fact that he moved from one community to another so often implies that he was not happy with the laymen in his congregations. When he was in Slutsk, he was asked: If they make you suffer so, why don't you leave the city? His answer was: Why are there seven departments in Gehenom, why isn't one enough? The answer is that if there were only one department the evil person would become used to the conditions, and he is therefore moved constantly from one department to another. I am already used to the problems that I have with Slutsk, why should I look for a different Gehenom for me? But in spite of this, he still went from there to the United States.
After he moved to Eretz Yisrael, Rabbi Yaacov worked hard to support the observation of Shemitta without using the device of a "heter mechira" (selling the land to a Gentile), and in this he disagreed with Rav A.Y. Kook. But this did not detract from the great respect the two rabbis had for each other. The Ridbaz started a letter to Rav Kook addressing him as, "the gaon and famous righteous man..." And he ended the letter with the words, "my friend, who is like a brother." Following the Ridbaz's initiative, before the Shemitta year of 5670 (1910) the farmers of the upper Gallil signed a declaration that they wanted to observe the laws of Shemitta, and he went abroad, including to Paris to see Baron Rothschild, to collect financial support for them.
Words of Torah by our Subject:
"And G-d said: do not feel bad about the boy and your maidservant... for Yitzchak will be the one who is called your offspring. And I will also make the son of the maidservant into a nation, for he is your offspring." [Bereishit 21:13-14]. (From the Torah reading on the first day of Rosh Hashana.) But this has an internal contradiction! According to the first verse, only the children of Yitzchak will be called the descendents of Avraham, while in the next verse it is written that Yishmael's children are also considered Avraham's offspring! This can be explained according to the translation by Onkeles. He translates "Yitzchak will be the one who is called your offspring" as "Yitzchak will be the source of your sons" – meaning all the descendents, while he translates "for he is your offspring" as "because he will be blessed" – referring exclusively to Yishmael. That is why the Almighty begins His statement with the word, "Do not feel bad about the boy..." Do not look at him as a normal boy, for he is indeed your son. His mother has converted, and if an Egyptian woman converts, her children follow the lineage of the father (Yevamot 18). But any children of his if he marries an Egyptian woman will follow her lineage and not yours. This is the opposite of Yitzchak, whose children are all linked to Avraham.
HOLY AND SECULAR
Right around the Corner- by Rabbi Amichai Gordin, Yeshivat Har Etzion and Shaalvim High School
"One time on Rosh Hashana, in my youth," Rabbi Yaacov Meidan, my mentor, said, "there was a time when the economic conditions were satisfactory, and many people lived very comfortably. I was reciting the Rosh Hashana prayer, and suddenly a question came to me. It occurred to me when I reached the sentence, 'And about the countries, when it will be said who will live by the sword and who will live in peace, who will have a famine and who will be satiated.'
"I began to ask myself a very powerful question. In our times, the nations are quite stable and calm. How can we say the above sentence? How can we say that they are judged to be smitten by the sword or by a plague? I continued my prayer while at the same time I tried to keep the question out of my mind. At the end of the prayers I went to my teacher, Rabbi Amital, and I asked him about this matter. I do not remember what he said, evidently his answer did not satisfy me.

"During the entire Ten Days of Awe, this question would not leave me. On Yom Kippur, I received my answer. The sirens of war woke me up from my calm and my complacency, and they answered all my questions in an instant..."

     * * * * * *

"When you reach the customs station," the guide told his group, "make believe you are crying. Then the officer will believe that this is a funeral and he will not check the coffin." But the people did not pay attention and they ignored the request. They were accustomed to smuggling things across the border in this way, and no customs officer had ever asked them to show whether the coffin had a dead body or stolen property.

Unfortunately, this time the people were in for a surprise. A new and eager customs officer had replaced the old man whom they knew. "We are bringing a dead person home for burial," the guide explained. The officer looked at the people very carefully, and their happy faces made him suspicious. "If this is a funeral, why aren't you weeping? Why are you all so calm?" And he looked inside the "coffin."

When the people saw that their ruse had failed, they began to weep in earnest. "Please, have mercy on us and on our families," they begged the border guard. "Our small children are waiting for us at home."

The officer looked at them with contempt. "Now you are crying," he said. "If you had cried five minutes ago, when you were carrying the coffin, you would not have to cry now."

     * * * * * *

"And Yeshurun became fat and kicked – You have become fat, you are overwhelmed by fat.
G-d saw and was provoked by the anger of His sons and daughters,
And He said, I will hide my face from them and see what their end will be...

They made me jealous with non-gods, they have made me angry with trifles – I will make them jealous with a non-nation, I will anger them with a vile nation.

[Devarim 32:15-21].

     * * * * * *

It is very hard to feel as if we are being put on trial. A person who does not experience any problems feels in his innocence that everything is fine. We are part of a group approaching a customs station, and we are sure that whatever happened in the past will be repeated. As mortals, we find it hard to see what dangers lie in wait just around the corner.
It is true that our army is at a very high level of efficiency just like the other groups in our security forces. But this is not enough to remove the terrible dangers which threaten us. From north, south, and east, evil people are waiting to harm us.

The Almighty has promised us that if we observe His Torah He will protect us. This promise appeared many times in the Torah portions of the last few weeks. But we must make an effort to be worthy of the blessing. We must remember that nothing can be taken for granted. In order for G-d's blessing to cover us, we must strengthen ourselves by doing good deeds.
     * * * * * *

"Repentance, and prayer, and charity – Overturn the evil decree."

ow Ho
"In a book of love, blessings, and peace... may we be written down and sealed – we and all of Your nation, the House of Yisrael."
A CHASSIDIC THREAD
Descending from the Mountain, and a Broken Heart - by Rabbi Shlomo Shok, teacher in the Nokdim Prep-school
Last night, as I was on my way to Maariv, a Torah scholar walked next to me, a man who more than once has taught me important ideas. Since there was a fairly long distance to walk, it occurred to me that perhaps in addition to our mutual study we might exchange a few words about trivial matters, just to show that two Jews who meet by chance can be friendly with each other. But my colleague's silence was very deep. It was a silence that implied that there was no possibility of communication in the simple sense of speech. There is a type of silence which is full of speech and of a presence, and this is described by the phrase, "anybody who adds something is detracting." But there is another type of silence which cannot break out of its own bounds. The rabbis have taught us that we should study the talk of Torah scholars on secular subjects. Perhaps the entire objective of Torah study is to combine the holy elements of Yisrael with the secular experience. After all, the lower something is the higher its roots are, and therefore the study of weekday speech that is anchored in the holy world requires deep and careful analysis. But this leaves us with a question: What is the source of the suppressed attitude of those who study Torah which does not allow for revelation in the weekday experience?
The first set of Tablets did not manage to successfully arrive on the earth. Because of the Golden Calf, Moshe felt a need to shatter the Tablets. This has made a very deep impression in the hearts of many of those who study Torah. There is a fear that the descent of Torah to earthly reality will lead to a renewed meeting with something disgusting, like the calf. There are therefore some Torah scholars who keep their Torah at a very high level and do not allow it to descend to the earth.

But Moshe is not afraid. At the high point of the day of repentance, eighty days after the first Tablets are shattered, with a broken heart, Moshe brings the second set of Tablets down to earth, in the midst of the holiest day of the year. This day of Yom Kippur, when we can be compared to angels who are lifted up to the heavens, gives us an opportunity to shatter the old Torah which has been left high above, and to bring it down to secular life below. "Open the gates for me at the moment when the gates are about to be locked" – this is the theme of the last prayer of Yom Kippur, Ne'ilah. This is a type of movement that can lead to the opposite of a crisis. A broken heart on Yom Kippur should lead to closing the heavenly gate and opening up the link between the Torah and the reality of earth.
"Rabbi Avraham of Stratin asked Rabbi Chaim how it is that immersion in a mikveh can purify a person. Isn't a person compared to a clay vessel, which cannot be purified in a mikveh and which can only be purified by being broken? Rabbi Chaim replied: For immersion to work one must have a broken heart, and this shattering of the heart is what brings about purification."

HALACHA FROM THE SOURCE
Parking in a Dangerous Place - by Rabbi Yosef Tzvi Rimon, Rabbi of Southern Alon Shevut and a teacher in Yeshivat Har Etzion

Parking a vehicle in a forbidden area can sometimes lead to mortal danger. This is a type of stumbling block that according to the Rambam is included in the prohibition, "Do not allow blood into your house" [Devarim 22:8].
Quite often illegal parking can restrict the field of view of drivers, and this can cause an accident. Another possibility is that illegal parking forces other vehicles to stray from their appointed lanes, again causing an accident.

Even if there is no danger of an accident, an illegally parked vehicle is an obstacle in a public place, and one who does this may be held responsible for any damage that occurs, as is the law for somebody who digs an open pit in a public area.

Responsa Minchat Yitzchak discusses drivers who are careless (volume 8, 148). He writes that there is an obligation to report such drivers to the police. He also discusses parking in illegal places:

"In general, if a person parks a vehicle in such a way that it puts pedestrians in danger, or parks it on the sidewalk, forcing the people to walk on the road, which is meant for vehicles and is dangerous for pedestrians, as described in your letter – any case like this follows the laws of one who digs a hole in a public place. As is indicated in the Shulchan Aruch (Choshen Mishpat 410), even one who pours water in a public area on which somebody else slips is required to pay for the damages.
"We should add that this even includes something that is within a person's own area and is dangerous, from the point of view of 'do not allow blood in your house'."

Towing a Vehicle that is in the Way
It should be noted that there are times when a vehicle that interferes with people in a public area can be moved, even if this damages the vehicle. The Talmud discusses a case of a man "who fills the entire public area with barrels" [Bava Kama 27b], blocking the path of the people. Tosafot feel that a person who is blocked in this way has permission to break a barrel in order to proceed. The opinion of the Rambam is more complex (Hilchot Nizkei Mamon 13:3; Hilchot Chovel U'Mazik 6:5). Some commentators understood that he does not allow purposely breaking a barrel, and that a person is not obligated to pay only if he breaks a barrel while he is walking in a normal way (Shiltei Giborim 12:1).

The Shulchan Aruch rules that one should not break the barrels by direct hand contact, but "if he filled the entire pathway with pitchers so that it is impossible to pass by, even one who breaks them directly by hand is not obligated to pay" [Choshen Mishpat 412:2]. The BACH and the SMA understood that this is also the opinion of the Rambam. This means that one is allowed to pass by an illegally parked car even if this might damage it (if there is no other way to pass by). Clearly, one is not allowed to wantonly damage a parked car if that will not help the situation on the road. And even if it will fix the problem, it will be allowed only if there is no other way to pass by this vehicle. In any case, it is important for us not to become the ones who cause potential damage, and my main point is that we should never park in such a way that we might harm other people.
Operating Condition
Aside from the above examples which stem from illegal parking, it is of course important to make sure the vehicle is in good operating condition. The Talmud writes about a case of a man who was killed when he was "climbing a ladder and one of the rungs fell out from under him" [Makkot 7b]. One of the opinions suggested in the Talmud is that this might be considered manslaughter, since the rung of the ladder was unsafe.
The final conclusion of the Talmud in the case of a ladder should be discussed further, but as far as we are concerned it certainly implies that a vehicle should be kept in good working condition and that one should be careful not to park in a way that endangers the public or gets in other people's way.

OR HACHAIM PEARLS

Based on the Yismach Moshe edition of the Commentary by Or Hachaim, as summarized by Boaz Ofan
"Listen, heavens... and let the earth hear" [Devarim 32:1].
"Hear, heavens, and listen, earth" [Yeshayahu 1:2].

The sages note the difference between Moshe, who tells heaven to listen to his words and the earth to hear them, and Yeshayahu, who tells heaven to hear and the earth to listen. They attributed this to Moshe's close proximity to the heavens, so much so that he could tell secrets "directly to the ears" of heaven. He can tell therefore heaven to pay attention, to listen. The earth, on the other hand, is far from his heavenly status and can therefore only hear his words. Yeshayahu, on the other hand, is closer to the earth, which is told to listen to him, while heaven only hears his words from far away.
After an apology and a clarification, noting that we are not required to interpret such passages in the same way as the sages did, Or Hachaim suggests an opposite interpretation. Listening requires a relatively large effort, pointing the ear in the direction of the sound, and this is needed most when the sound comes from far away. Hearing, on the other hand, is an action that takes place with little special effort. From this point of view, Moshe is closer to the earth than Yeshayahu, because his words take the form of poetry (that is, the words are his own: "my lesson... my words" [Devarim 32:2]). He therefore tells the distant heaven to listen. Yeshayahu, on the other hand, is merely a channel for the words of G-d (as he states, "for G-d has spoken" [Yeshayahu 1:2]), and therefore heaven (G-d's throne) can hear directly, while the earth (the place of His feet) must pay sharp attention to the words.
As he often does, Or Hachaim makes an attempt to combine the two approaches discussed above. The courageous readers are invited to study his commentary for more details.

* * * * * * * * * * * * * * * * * * * * * * * * * * * * * * * * * * * *
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